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Preface 

Yuktimallika of Sri Vadirajatlrtha gives an exposition 
of Dvaita Vedanta Philosophy propounded by Sri 
Anandatlrtha (Sri Madhvacharya). It is planned in five 
chapters viz. Guna Saurabha, Suddhi Saurabha, Bheda 
Saurabha, Visva Saurabha and Phala Saurabha. This 
broadly agrees with the plan of Brahmasutra. 

Gunapurnatva and Nirdosatva of Brahman is 
presented in first and second chapters. Jlva brahma 
bheda is established in the third chapter. Jagat satyatva is 
explained in the fourth chapter and the nature of Phala 
i.e. Moksa is described in the last chapter. In the first 
chapter before presenting Gunapurnatva of brahman, the 
views of charvaka, Jaina, Bauddha and Vaisesika are 
reviewed. Nirguna brahmavada of Advaita is rejected in 
detail and the Gunapurnatva is established. 

This entire work is in verses. Sri Vadiraja is both a 
poet and a philosopher. He has presented the 
philosophical concepts with poetic illustrations. The first 
chapter itself runs into one thousand and nineteen verses. 
The hole text consists of 5,379 verses. 

Though Sri Vadirajatlrtha has presented the theme in 
simple verses. The philosophical points enshrined in 
these verses need explanation and clarification. This is 
done by the two commentators. Sri Surottama explains 
the text of the verses while Sri Satyapramodatlrtha 
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clarifies the philosophical concepts. He frequently quotes 
from Anuvyakhyana, Nyayamrta and Tarkatandava. He 
also puts the philosophical issues in syllogistic form. In 
this way the two commentators help to get deeper 
understanding of Yuktimallika. 

We are greatful to Sri Sri Satyatmatlrtha Swamlji for 
permitting us to include Sri Satyapramoda tlrtha’s 
commentary in this volume. 

Prof. K.T. Pandurangi 

Chairman and Hon. Director 
Dvaita Vedanta Studies and 
Research Foundation, B’lore. 
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Life and works of Sri Vadiraja 

Sri Vadirajatirtha, the author of Yuktimallika is one of the 
great names in the field of Dvaita Vedanta. He was the sixteenth 
pontifical head of Sode Math—one of the eight Mathas 
established at Udupi by Sri Madhvacharya. He had a long life of 
120 years and flourished between 1480 A.D. and 1600 A.D. He 
was a poet, a philosopher, a social organiser, a great debater, a 
prolific writer, and to crown all this a saint of great mystic 
eminence. He hailed from the village Huvinakere near Kumbhasi 
in the Kundapur taluk of the Udupi district in Karnataka. He was 
the son of Ramacharya and Gauri. His Purvasrama name was 
Varahacharya. He was born with the blessings of Sri. 
Vaglshatlrtha and was ordained to Sanyasa by him at the age of 
eight. He studied under Vaglsatlrtha and Vidyanidhitlrtha a 
disciple of Vagl§atlrtha. According to one tradition he studied 
under the great 6rl Vyasaraja also for some time. He travelled 
all over India and composed a poem Tlrtha Prabandha that 
gives an account of the sacred places visited by him. The 
Nayakas of Keladi, the Jain Chieftains of Mudbidre and Karkal 
had great regard for him and made Grants to his Matha. 
Arasappa Nayaka of Sode was his devotee and granted the 
village of Sode to his Matha. Since then Sode in the North 
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Kanara district near Sirsi has been the second head-quarter of 

this Matha. Sri Vadiraja has established the Trivikrama temple 

at Sode which is reported to have been brought by him from 

North India being carried by his disciple Bhutaraja or Narayana 

/ 

Bhuta. The Tapovana area on the bank of river Salmali near 
Sodei has charming natural surroundings quite congenial for 
penance. 

£rl Vadirajatlrtha admitted kotesvara brahmins to Dvaita 

faith. He also accepted the goldsmiths of South Kanara as his 

disciples. He established a ^ivalinga i.e., Manjunatha at 

Dharmasthala, and a thousand Sivalingas at Kumaradhara. At 

the Krishna Matha at Udupi he introduced several measures of 

organisational improvements. It was he who fixed the duration 

of paryaya as two years, formerly it was one and half month for 

each Matha and all eight Mathas used to have a turn every year. 

/ 

Hayagrlva form of Lord Visnu was the upasyadevata of Sri 
Vadiraja. Lord Hayagrlva used to receive naivedya from him 
personally everyday. On two occasions this was revealed to 
some deserving souls. A learned brahmin who had the 
misfortune of becoming a bhuta or goblin was brought under his 
control by 6rl Vadiraja. He served 6rl Vadiraja faithfully and got 
out of that unfortunate state. The ancestor of the writer of this 
introduction §ri Anandabhattaraka Padurangi was especially 
blessed by Sri Vadirajatlrtha by deputing him to debate with an 
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Advaita scholar. He blessed him to get a scholarly son who was 
named as Gururaja as a mark of respect of Sri Vadirajatlrtha. A 
full account of the great deeds of Sri Vadiraja is found in two 
biographical poems i.e., Sri Vadiraja Caritamrta and Sri 
Vadirajavrtta Sangraha. Svapna vrndavanakhyana gives the 
information regarding his being a member of Rijugana i.e. 
latavya who would attain Vayupadavi next to the present Vayu. 

Sri Vadiraja is a prolific writer. He has nearly sixty Sanskrit 
works to his credit. Under Sutra-Prasthana he has two 
commentaries i.e. one on Tatvaprakasika another on Sudha: 
both are called Gurvarthadlpika. There is a short commentary 
on Isavasyopanisad. A commentary on Gita Bhasya is also 
reported. His Vivaranavrana is a criticism of Panchapadika 
vivarana of Prakasatman. His commentaries on Khandanatraya 
are known as Upanyasaratnamala. Pasandamatakhandana is a 
criticism of Jainism and Buddhism. Yuktimallika is his magnum 
opus. The contents and the importance of this work will be fully 
discussed below. Nyayaratnavali and Madhvavagvajravalli are 
the two treatises that critically review the Advaita doctrines. 
L&ksalankara of Laksabharana is a unique commentary on 
Mahabharata. It is so called because it is a commentary upon a 
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work i.e. Mahabharata that has a lakh of verses. This 
commentary though very brief, interprets such key words and 
key verses that have a philosophical significance. The portions 
on Sanatsujatiya and Visnusahasranama are in detail. 
Bhavaprakasika is a commentary on Mahabharat tatparya 
nirnaya. Many crucial points made in Tatparyanirnaya are 
clarified in this commentary. In his work Srutitatvaprakasika he 
discusses the interpretations of Pancamahavakyas or five great 
sruti passages that are supposed to support Advaita, and points 
out how the contention of Advaitins is baseless. In a small 
theological work chakramimamsa the practice of taptamudra is 
defended. He mentions that it is not only practised by the 
followers of Madhvamata but also by the followers of 
Ramanuja, Nimbarka, Visnu Swamin and even a section of 
Advaitins. (Probably Bhagavata-Sampradaya section) 
Haribhaktikalpalata discuss Vedapauruseyatva. 

Upanyasaratnamala different from the one mentioned above 
deals with the gradation of souls. Rukminisa Vijaya is a 
Mahakavya dealing with the same theme as of Sisupalavadha of 
Magha. This was composed when Sri Vadiraja camped at 
Poona. On seeing this poem the Peshwas of Poona honoured 
Sri Vadiraja for composing a poem that excelled Magha’s 
poem. Tlrthaprabandha is already mentioned. 
Sarasabharathivilasa is a short poem describing parasuklatraya. 
Sri Vadiraja has composed a large number of stotras in 
Sanskrit. Among these Dasavatarastotra in Asvadhati metre is 

very popular. _ _ __ 
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Apart from his Sanskrit works he has composed 
devaranamas in Kannada with the ankita of Hayavadana. 
Vaikunthavarnane, Haribhaktisara, Svapnapada, Gundakriya, 
Klcakavadha etc., are some of his devaranama collections. 
Besides there are good many individual devaranamas. He has 
rendered Bhagavadgita, select episodes of Mahabharata, 
Ramayana and Bhagavata into Kannada. Thus he has enriched 
Dvaita literature both in Sanskrit and Kannada. He has written 
both for scholars as well as .common man. His works have 
scholastic appeal as well as devotional appeal. We find in him a 
scholar, a poet, and a great saint of mystic eminence. 

Outlines of Yuktimallika 

We will now proceed to give a brief outline of Yuktimallika. 

Yuktiallika is a large work of 5379 verses arranged in five 
chapters called Saurabhas. These chapters are named as Guna, 
§uddhi, Bheda, Visva and Phala respectively. The first chapter 
Guna Saurabha describes the Gunaparipurnatva of Paramatma. 
The second describes nirdosatva. The third establishes 
Pahcabhedas. The fourth gives an exposition of Jagatsatyatva. 
The fifth chapter i.e. Phalasaurabha deals with Sadhana and 
Phala. Thus the plan of the work is same as that of 
BrahmasQtras. The four chapters of Brahmasutras deal with 
Guna-paripurnatva, Nirdosatva, Sadhana and Phala 
respectively and the same plan is followed here in chapters 1,2 
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and 5. The third and fourth chapters re-enforce the two 
important doctrines i.e. Bheda and jagatsatyatva that are also 
discussed in Several Sutras. Thus Yuktimallika is an exposition 
of Brahmasutras following Bhasya, Anuvyakhyana, 

Tatvaprakasika and Sudha. The major points made in these 
source-books are presented in Yuktimallika in a discourse form 
with very convincing and appealing illustrations. In the course of 
this exposition, thd major Upanisadic passages dealing with 
Visnusarvottamatva, Jagat-satyatva, Bheda, Jivasvarupa, 

Moksa-svarupa etc* are quoted and their purport is explained 
following Upanisad-Bhasya, Tatvanirnaya and Tlkacharya s 
exposition of these passages in several places. Thus 
Yuktimallika also contains illuminating discourses on Upanisads. 
An exposition of all major Upanisadic passages is deliberately 
incorporated in Yuktimallika so as to give a correct picture of 
the purport of Upanisads. Key passages of Bhagavata and other 
Puranas that require special treatment are also included in 
Yuktimallika Dialectical discussions on certain concepts such as 
Ajhana, Bheda etc., are presented with skillful illustrations. 
Vedapauruseyatva, Svatahpramanya etc., problems connected 
with epistemology have found their due place. Jivasvarupa, 
Jlvataratamya, Muktasvarupa, etc. theological matters are 
elaborated. The doctrines of other Darsana such as Charvaka, 
Jaina, Buddha etc., are critically reviewed. The relative position 
of Brahma, Visnu and Mahesvara is made clear and the 
arrangement of Puranas as satvika, rajasa and tamasa is 
pointed out. Visnusarvottamatva and Nirdo$atva are explained 
by clarifying certain apparent drawbacks mentioned with 
reference to the avataras to Visnu in Puranas. Thus, no area of 
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philosophy and religion is left untouched. In a way Yuktimallika 
is an encyclopaedia of Dvaita Philosophy and religion. It is a 
critical digest of the entire sacred literature and presents a 
comprehensive picture of the doctrines of Dvaita Philosophy 
and religion as detailed In the works of Sri Madhvacharya and 
Tikacharya in the form of discourses with effective arguments 
and illustrations. The sharpness of logic of Sri Vadirajatirtha 
pierces the heart while the poetry of his illustrations moves the 
head in delight. 

Guna Saurabha 

Right at the commencement of his Yuktimallika he points out 
how Sarvajivaikyavada, Nirakaravada, Nirgunavada, 
Sarvamithyatvavada etc., are unhelpful for the uplift of mankind. 
Such views are continuously circulated and it is sickening the 
mankind, and therefore, he says, he has resorted to the 
exposition of Tatvavada. He makes it clear that his approach is 
not dogmatic or prejudiced. He has no likes or dislikes In the 
matter and he will be purely guided by the reasons in the course 
of his exposition in Yuktimallika. 

Before he proceeds to elaborate Gunaparipurnatva of 
Paramatman which is the main theme of the first chapter, he 
takes up the question of Vedapauruseyatva. Before one 
elaborates Prameyas, one has to naturally settle the nature and 
scope of Pramanas. Among the Pramanas Vedas constitute the 
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most important so far as the atindriya matters are concerned. 
Therefore, infallibility of Vedas has to be established. This 
depends upon two factors i.e. Vedas being apauruseya and 
Svatahpramana. Therefore, these two aspects are fully discussed 
and established. According to Dvaita tradition Vedas are 
revealed by Lord Hayagriva. These are recited by Durga at the 
commencement of first creation. Lord Hayagriva teaches 
Caturrtiukha Brahma first and then the tradition of transmitting 
Vedas is continued. The vedas are revealed exactly in the same 
order in which these are found now. The sequence is the 
sequence of revelation but not of any arrangement caused by 
anyone. The mlmamsakas also consider Vedas as eternal. But 
there is one important difference. They have no Isvara to reveal 
while it is revealed by the Lord according to Dvaita stand. 

After discussing Vedapauruseyatva, the doctrines of 
Carvakas, Jains and Buddhists are criticised. Carvakas oppose 
the very concept of self or atman. The question of the efforts for 
the uplift or liberation of atman will arise only if there is an 
atman. Therefore, Carvakas views have to be examined before 
one undertakes, any philosophical enquiry. The two major 
contentions of Carvaka viz., there is no other pramana other 
than pratyaksa, and there is no self beyond body are rebutted by 
pointing out that in so far as Carvaka also employs words to 
communicate his theories, and advances arguments to establish 
them he has to accept Sabda and anumana as Pramanas; No 
consciousness can arise by mere combination of different 
elements prithvi etc., into an organic system since no constituent 
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member has consciousness as its property. Therefore his 
contention that consciousness is also a property of the body is 
not tenable. 

After rebutting Carvakas, £>rl Vadiraja gives an exposition of 
the nature of Jiva. Jlva is of the nature of Sukha and Jnana. He 
is sakara and nitya. He possesses Sakslndriyas; he also 
possesses hands, feet etc., limbs that are jyotsrupa or chidrupa. 
He has kartrtva and bhoktrtva. In short whatever apparatus is 
observed at sthula sarira they are all found in chidrupa as a part 
of Jlva-svarupa. This enables Jiva to function in mukti and enjoy 
the bliss of liberated state. This digression on the discussion of 
the nature of Jiva while criticising Carvaka’s views, £ri Vadiraja 
defends, with an apt illustration. Just as overflowing of milk 
while it is being heated is spontaneous, similarly spontaneous 
expression of thoughts on a connected subject is natural in a 
discourse. It need not be taken as digression. 

Just as Carvakas question the very concept of atman and 
obstruct philosophical enquiry, the Jains by their excessive and 
mechanical emphasis on ahimsa ridicule the very basis of the 
institution of sacrifice and rituals. They go to the extent of 
rediculing the use of sankha, krsnajina etc. This may raise 
doubts in the minds of the pious people using these sacred 
articles. Therefore, Sri Vadiraja points out the impracticability of 
mechanical observation of ahimsa by quoting their own practices 
such as using peacock feathers, undertaking constructions of 
Jain temples involving the killing of underground creatures etc. 
This is not so much int ended to ridicule their religious pr actices 
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but it is intended to show that the religious practices should not 
be looked from an ordinary point of view. Short-sighted 
religious leaders have always tried to pick holes in other religions 
and no devotee of any religion should be misled by such 
criticism. 

Sri Vadiraja, then examines the Svabhavavada of Buddhists. 
According to this view, no God is necessary to create, sustain, 
and regulate this world. Things have certain nature of their own 
and the world moves on. The pertinent question here is whether 
this svabhava is conscious or it is a non-sentient being (Cetana 
or Jada). If it is Jada it cannot take any initiative involving 
thinking, desiring, and acting. Even if it is cetana the question 
arises whether it is svatantra or paratantra. If paratantra it 
cannot think, desire and act on its own. If the so called svabhava 
is cetana and svatantra, well, the Buddhist is differing only in 
name. Our concept of God is one who is cetana and svatantra. 

After disposing of Carvakas, Jains and Buddhists who 
opposed Atman, Paramatman, Veda and Vedic religious 
practices summarily (the detailed criticism being undertaken in 
the respective contexts again). &ri Vadiraja takes up the dispute 
among the followers of Veda itself in respect of its central 
teaching viz., whether Dvaita is central teaching of Vedas or 
Advaita. He warns the non-Vedics not to enjoy the discussion 
among Vedic followers. They are always united like gods and 
demons in churning the nectar of Vedic teaching. The differences 
are more of the nature of lack of understanding of the purport of 
Vedas on the part of some than lack of faith in Vedas. Then, he 
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takes up the question of conflict between bhedasruti and 
abhedasruti and points out that such conflicts should not be 
resolved by rejecting one set of sruti as Atatvavedaka and 
accepting another set of Srutis as tatvavedaka. This is something 
like resolving the quarrel between two cows by killing one of 
them. All srutis are tatvavedaka and should be interpreted so 
that there is no conflict among them. The technique of 
Savakasatva and Niravaka§atva should be applied. He points 
out that the so called aikya srutis are savakasa and do not teach 
Advaita as contended by Advaitins. Same is the case with 
nirguna Srutis. Thus preparing the full ground for an exposition 
of Gunaparipurnatva nature of Brahman, Sri Vadiraja mentions 
a large number of auspicious qualities of Lord Visnu that should 
be meditated upon by the seekers. He warns that these qualities 
should not be taken as mithya. He rejects nirvisesatva concept. 
He concludes his discourse in Gunasaurabha with a charming 
metaphor that Sruti is a Rajakanya, Smrti is her sakhi, tarka is 
minister and Brahmasutras are mangala kanthasutras. 

Suddhi Saurabha 

In Suddhi saurabha the main theme of which is to establish 
nirdosatva, first he takes up Puranic references wherein certain 
human features such as birth, death, killing others, etc., are 
attributed to the avataras of God. He points out that the very 
thought of birth, death, etc., with reference to one who is the 
creator of a ll, and destroyer of all is meaningless. These have to 
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be understood as pradurbhava, etc. As regards the act of killing, 
un-kindness or undue favours etc., these are to be looked into 
their proper contexts. What may be wrong on the part of one 
may not be wrong for another. Similarly what is wrong in one 
context, may not be so in another. He explains good many such 
situations in the avataras of Lord. He also explains the situations 
when Rama and Krsna performed lingapuja and points out how 
this does not affect Visnu Sarvottamatva. 

The posibility of dosa samparka arising from certain puranic 
references is quite insignificant compared with the ajnana 
attributed to Brahman in Advaita. Therefore, Sri Vadiraja takes 
up this issue and stoutly opposes ajnana for Brahman. Students 
of Vedanta are familiar with the analysis that ajnana cannot have 
asraya, visaya, etc., as conceived in Advaita. He explains the 
Dvaita position in the matter that Jlva has ajnana. Jiva has 
ajnana in two ways, i.e., jivacchadika and paramacchadika. One 
conceals his true nature, and another veils God’s nature to him. 
Both are removed by the grace of God. He gives the five 
meanings of Maya, i.e., Iccha Sakti and tejas of God, 
Jadaprakrti and the ground of erroneous experience. These five 
are known as Maya. Ramadevi is also known as Maya in her 
Durga form. These various meanings of Maya to be taken in 
different contexts of Upanisadic and puranic usages are 
deliberatly ignored by Advaitins and a meaning that is not 
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tenable logically nor supported by the scriptures is adopted 
resulting in attributing to God a great dosa, i.e., ajnana that will 
be the basis of all other dosas. It is for this reason that the 
theistic sentiment of Dvaitins revolts against this concept and 
shows its baselessness. He rightly concludes Suddhi saurabha by 
enumerating the auspices qualities of lord and presents a grand 
picture of his visvarupa. The devotees are advised to meditate 
upon Sakara and saguna form without any hesitation. 

Bheda Saurabha 

The main theme of Bhedasaurabha is the establishment of 
bheda between Jlva and Brahman, an exposition of pancabheda 
scheme, and a critical presentation of the sruti and sutras dealing 
with these topics. Firstly the sruti passage ‘satyarn jhanam 
anantam’ is taken for detailed examination. The significance of 
the term ananta is especially discussed. The interpretation that 
anantatva stands for sarvavastvatmakatva is not tenable. 
Anantatva stands for limitlessness in terms of space, time and 
attributes. Satyarn in the sruti refers to creation, destruction and 
sustainence. jnanam refers to the knowledge of all things in 
general as well as particular. This Sruti gives eight definitions of 
Brahman refering to the above meanings. The Annamaya, 
Prtanamaya, etc., further elaborate the implications of these 
terms and fully bring out the intended eight definitions. In this 
context of purport of the Taittirlya passages in this portion and 
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that of Anandamayadhikarana is fully discussed. The nature of a 
definition is also examined and it is made clear that the concept 
of tatasthalaksana is not tenable. Then Sri Vadiraja proceeds to 
mention the sutras that especially deal with bheda. 
‘Sthityadanabhyamca’ ‘§ariro anupapattesca’ etc., a number of 
sutras are quoted in Yuktimallika to show how Sutrakara talks 
of Jiva-Brahmabheda all along. He also mentions the sutras 
such as ‘Atmetyeya upagacchanti’ ‘Vakturamopadesat 
‘Tadananyatva- marambhana sabdadibhyah’ etc., which are 
supposed to support Advaita and shows how such a contention 
is untenable. Further he discusses all posible implication of the 
term bheda and shows that every usage of bheda is valid in its 
appropriate context. With a view to show how certain verses in 
Bhagavata, Mahabharata and other Puranas that are supposed 
to lend support to Advaita do not really support it, he takes up 
a Bhagavata verse, viz., ‘Trayanam ekabhavanan etc., and 
shows that this verse does not lend any support to Advaita; on 
the contrary Advaitic interpretation will present more difficulties 
in the correct appraisal of the language and the context of this 
verse. He offers five explanations of the verse that will suit the 
context well without introducing Advaita. Then bheda Srutis such 
as ‘Dva suparna sayuja sakhaya’ etc., are presented. The so 
called abheda §rutis such as ‘aham Brahmasmi’ ‘Tatvamasi,’ 
etc. are then examined fully to show that they do not support 
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abheda. The nine illustrations given in the context of ‘Tatvamasf 
are analysed to show that none of them supports Advaita. Thus 
in the course of Bhedasaurabha, with the support of Sruti, Sutra 
and Purapa the doctrine of bheda is strongly presented. 

Visvasaurabha 

ViSvasaurabha deals with jagatsatyatva doctrine. Sri Vadiraja 
takes up the Mandukya verses, i.e., ‘Prapanco yadi Vidyeta,’ etc., 
that are supposed to establish jaganmithyatva and points out that 
these verses really establish pancabheda. 

He quotes passages from Bhagavata and Gita in support of 
jagatsatyatva. The concept of sadasadvilaksana is criticised. The 
falacy of the arguments in support of Mithyatva is shown. The 
reality of dream objects is explained. He explains that the very 
fact of there being Guru Sisya order, eligibility requirements, 
place and time context, the field of enquiry, the process of 
enquiry, and a purpose of enquiry clearly establishes a 
multiplicity of the order of things but not the elimination of 
everything leading to nothing. 

Phalasaurabha 

The fifth chapter phalasaurabha deals with both sadhana and 
Phala. Sri Vadiraja explains the sadhanas i.e., Sravana, Manana 
etc., and explains the nature of aparoksajnana. He raises the 
question whether kama, dvesa, bhaya etc., can also be 
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considered as forms of Bhakti in the light of Bhagavata verse 
i.e., ‘Gopyab kamat bhayat kamsah’ etc. Evidently these wrong 
emotions cannot be considered as forms of Bhakti. The dvesa in 
Hiranyakasipu etc., are not natural and permanent. They are 
Jaya and Vijaya in their original nature and therefore how can 
any real enmity be envisaged on their part? It was a»I a 
temporary phase due to curse. Coming to Phaladhyaya matters 
he explains Utkranti, Gati, etc. The process of Laya is explained. 
A beautiful picture of Vaikuntha and the state of Muktas is given. 
With a view to finally establish that the difference between Jiva 
and Brahman persists even in Mukti state, the sruti Yatra 
dvaitamiva bhavati’ etc. which is supposed to establish abheda 
in mukti state is fully examined. All that is intended to convey by 
this Sruti is the complete absorption of the mind of Mukta on 
God since he is engaged in continuous meditation. Sri Vadiraja 
gives a number of intersting examples to illustrate such an 
absorbed state of mind. A soldier is so much absorbed in the 
object or person he proposes to attack that he is not even aware 
of another soldier by his side. A dancer fixes her attention on the 
rows of vessels on her head so much that she is not affected by 
the thousands of eyes of audience cast on her. A gambler will 
not divert his attention from his game even at the news of his 
mother’s death. If this is the case with mundane interests how 
much more can be the divine absorption! This is the purport of 
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the §ruti ‘Yatra dvaitamiva bhavati' etc. There is no case for the 
elimination of the distinction at Mukta state. 

An interesting section in 5th chapter Yuktimallika is the 
interpretation of Pavamana sukta hymns as giving a life sketch 
of Sri Madhvacharya. The sukta gives, the hints of all major 
events of Sri Madhvacharya’s life including such curious events 
as his speaking in Persian language. Sri Vadiraja offers detailed 
interpretation of Pavamanasukta so as to get Sri 
Madhvacharya’s biography from it. He also similarly interprets 
Ballitthasukta. 

A study of Yuktimallika is really speaking a study of entire 
Dvaita literature. Brahmasutras, Upani$ads, Gita, Bhagavata, 
other Puranas, all works of Sri Madhvacharya and Tikacharya 
are utilised as source material in this great work. This vast 
material is arranged into a scheme of exposition having the twin 
objectives of providing a deep knowledge of the major tenets of 
Dvaita-Vedanta and assisting the origination of Haribhakti. The 
criticism of other’s doctrines and interpretations is intended to 
strengthen the understanding of Dvaita doctrines and developing 
this understanding into a conviction. The large number of highly 
poetical and effective illustrations given are intended to bring 
home the doctrines even to the persons of average 
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understanding and non-scholastic seekers. No such work is 
found in other schools of Vedanta or in other Darsana literature. 
It is a fine example of poetic gift being utilised for philosophical 
exposition. It is probably a record of the discourses delivered by 
Sri Vadiraja to his audience consisting of scholars and common 
people, critics and truth seekers, propounders and 
propagandists. Above all this, a strong under-current of Sri 
Vadiraja’s bhakti to his upasyadevata i.e., Hayagriva and his 
Guru Sri Madhvacharya is visible right from the mangala verse 
to the closing verse. The central teachings of Dvaita philosophy 
are beautifully summed up in a few verses ‘Evamca 
Pavamanasya gurutve etc.’ in the closing section. 
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Chapter IV 
Visvasaurabha 

Interpretation of the §ruti ‘Prapanco yadi vidyeta’ etc. 

The theme of Visvasaurabha is to establish visvasatyatva or 
the reality of the world. The Sruti £ prapahco yadi vidyeta’ etc. 
establishes the reality and eternity of panchabhedas or five-fold 
differences. This necessarily implies the reality and beginningless 
nature of jlva and jadas. Therefore, this Sruti is connected with the 
topics of b-oth Bheda Saurabha and Visvasaurabha. Hence Sri 
Vadiraja discusses the import of this Sruti at the commencement 
of Visvasaurabha and in continuation of Bhedasaurabha. 

The Sruti "Prapanco yadi vidyeta* etc. occurs in Mandukya 
Upanisad. This Sruti is'interpreted by Advaitins as supporting 
jaganmithyatva and Advaita. But from its context it is clear that 
this Sruti discusses the five-fold difference and sarvottamatva 
nature of God. Therefore, Sri Vadiraja has especially selected this 
Sruti, critically examined the Advaita interpretation, and gives its 
correct import. According to Advaita interpretation, this Sruti 
means "If the world as such existed, then, undoubtedly, it would 
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have been withdrawn; but it is all an illusion, Advaita is the only 
reality. According to Advaita neither the existence of the world is 
true, nor its withdrawal. This ligic of Advaita is not only untenable 
but it recoils on him only. The logic that if something existed, then, 
it would be withdrawn is untenable. There is no vyapti relation 
between existence and withdrawal. On the contrary brahman 
exists but it is not withdrawn (not sublated) even according to 
Advaita. If Advaitin’s logic is accepted, then, his brahman also will 
have to be sublated and will become an illusion. 

To understand the correct import of this Sruti one has to 
understand its context. In the previous verse ‘Anadimayaya 
supto’ etc., the sleep i.e. ignorance, and the awakening i.e. 
knowledge are mentioned and the difference between jiva and 
jada, jiva and jiva etc. are implied. It is this five fold bheda or 
difference that is referred to by the word prapanca in this Sruti. 
The meaning pancavidha or five fold is sanctioned to the word 
pahca by Panini. ‘Pra’ means prakrsta or meant for higher 
knowledge. Thus prapanca means the five fold difference the 
knowledge of which leads to liberation. ‘Yadi vidyeta’ means, if 
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they were created (if bhedas were not beginingless but were only 
created), then, these would have perished (nivarteta). Since these 
five fold differences are not created but are beginningless these 
witll not perish. That is to say the five-fold differences are 
eternal. These are mayamatra that is to say these five-fold 
differences are known and guarded. Therefore, these differences 
eternally persist and never perish. The mention of Advaita with 
reference to God is intended to bring out his sarvottamatva 
nature. The expression i.e. Advaita means that there is nothing 
else that is either equal or superior to God. It does not mean that 
there is nothing else or all other things are illusion. It only means 
nothing else that is equal or superior to him exists. In the light of 
the above explanation the correct import of the verse ‘prapanco 
yadi vidyeta’ etc. is ‘If the five-fold difference among jlva, jada 
etc. were caused, then, they would have been withdrawn (or 
would have ceased to exist some day) but these do not perish 
and hence are not caused. They are known to God and are 
guarded by him. He is the only supreme being. There is nothing 
equal or superior to him.’ This is the correct import of the verse 
which suits the context well. Neither the jaganmithyatva nor the 
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atmaikya relevant to the context. The expression mayamatra 
apart from meaning ‘known to God and guarded by God’ also 
means ‘not illusory in the least.’ ‘Dvaitam mayamatram’ means 
the five-fold differences mentioned in the first half of the verse 
are not at all illusory. The expression ‘mayamatram’ consists of 
maya and amatram.’ Unless such an interpretation is accepted 
the statements in the first and second half of this verse would 
contradict each other. 

Interpretation of the Sruti ‘vikalpo vinivarteta’ etc. 

The next verse of Mandukya ‘vikalpo vinivarteta’ etc. is 
interpreted by Advaitins as ‘The distinction as teacher, taught 
and teaching is merely an illusory distinction. It is meant only as 
an arrangement for teaching programme. Once, the truth is 
understood no distinction remains.’ This interpretation of 
Advaita is also not correct. On the contrary this verse criticises 
the idea of distinction being illusory more emphatically. Its 
correct import is ‘vikalpa or distinction would have been 
withdrawn (sublated) if it were illusorily caused by some-one. It 
9. 
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is not illusory. This fact will be known through a proper teacher. 
It is only the ignorant who will deny the distinction.’ Further, this 
Sruti also informs that the criticism of bheda as ‘whether it is 
bhinna, abhinna of bhinnabhinna is as much applicable to 
vyavaharika bheda or Advaita as to that of real bheda. 
Therefore, the critic has to return to accept the real bheda, being 
unsuccessful in his criticism. 

These two sruti verses establish both bheda and jagatsatyatva 
and therefpre, throw light on the topics of both bhedasaurabha 
and visvasaurabha like dehalldlpa or a lamp kept on the 
threshold lighting two rooms. 

Gita declares Jagatsatyatva and criticises the view of 
Jaganmithyatva 

In the verse ‘asatyam apratistham’ etc. Gita strongly criticises 
the view of those who consider the world as asat or mithya. 
Such a view is not only ruinous to them but its propagation ruins 
all others. It is clearly stated in 6ruti, Purana etc. that Lord 
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Narayana is the agent (karta). Prakrti is upadana or material 
cause and kala (time) karma etc. are nimittakarana. The world 
is created by the operation of these causes. Prakrti consisting of 
satva, rajas and tamas is sometimes called maya. Therefore, 
this world that is the out-come of prakrti that is upadana or 
material cause of the world but not ajnana as contended by 
Advaitin. It is not correct to say that the world is sublated by 
brahmajnana since it is not the product of ajnana at all. There 
will never be complete cessation of the world. It is anadi and 
ananta. It is pravahato nitya. The Mahabharata verse ‘Evam 
etad anadyantam’ etc. clearly brings out this nature of the world. 
Jagat is as much real as Brahman both being nitya. The only 
difference is that Brahman is svarupato nitya while jagat is 
pravahato nitya. 

Interpretation of the verse ‘svapnamaya sarupeti’ 

In Mandukya Upanisat different views regarding the nature of 
the world and the process of creation are mentioned in the 
verses starting from ‘vibhutim prasavam tu anye, etc. and the 
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final position is stated in the verse Mcchamatram prabhoh srstib* 
etc. The purport of these verses is discussed here. In the first 
verse ‘vibhutim prasavam’ etc. Brahma parinama’ view is 
mentioned. The term ‘vibhuti* means Vividhakara bhavana or 
manifestation in various forms. According to this view Brahman 
manifests itself in various forms in the world. This view is 
mentioned as the view of some and rejected. No vikara or 
modification is admissible to God. In the next line, 
‘svapnamayasarupetf the view of those, who hold the world to 
be illusory like dreams and magical object is mentioned. This is 
vivarta view. This is also rejected. The final position is stated in 
the verse ‘Icchamatram prabhoh srstih.’ It is the desire of the 
lord that is the cause of creation. This means that the lord is 
karta or agent. The Prakrti which is upadana or material cause 
also functions as per the desire of lord only. This is also implied. 
The expressions ‘srstau viniscitah’ and ‘srstau vicintakah* may 
be noted here. The first indicates the final position and the latter 
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the purvapaksa position. God creates the world by desire but 
not by maya (not by maya in the Advaita sense). The word 
‘Prabhu’ also indicates that this view is the final view. 

Now, as regards the purpose of creation, it is discussed in the 
verse ‘bhogartham srstirityanye’ etc. some hold that he creates 
for his own enjoyment. This is not correct; because he is 
aptakama. He has no desires to be fulfilled. Others say that he 
creates for play. They think that during pralaya the life was dull 
for him and therefore, he undertakes creation for play. This is 
also not correct. This also amounts to assigning some need on 
the part of God which contradicts his aptakamatva. Therefore, 
rejecting this view also the sruti states 'Devasya esa svabhuvah.’ 
It is his very nature to create. He has no desires of his own to be 
fulfilled, not even the desire to play. The views of Brahma 
parinama and Brahmavivarta amount to assigning bhoga and 
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krida to Brahman himself. Therefore, these views have to be 
rejected even from the point of the purpose mentioned in the 
Sruti. The expression ‘Iccha matram’ not only indicates that the 
creation is by the desire of God but also indicates that he has the 
desire only for creation but not for any benefit for himself. 

So far as the view of kala or time being the cause, it is partly 
acceptable since kala is a nimittakarana. But it cannot be 
considered as agent, or as svatantrakarana as in the case of 
God. Therefore, Siddhanta remains the same, viz. God is karta, 
prakrti is upadana, kala, karma, etc. are nimitta. 

The view that the world is illusory like dream is rejected by 
Sutrakara under the sutra, ‘Vaidharmyacca na svapnadivat.’ 

The Sruti statement ‘Icchamatram Prabhoh Srstih’ also 
conveys anohter important doctrine viz., the manifestation of 
God as Matsya, Kurma etc. avataras is merely due to ‘Iccha or 
desire and does not require any Upadana karana etc. as in the 
case of other creations. 

The, word ‘prabhu’ in the Sruti clearly indicates that the 
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creation of the world is not due to ajnana. No capable person 
will create anything by means of ignorance. 

Since the act of creation is the very nature of God, it is nitya 
or eternal. It is of the nature of manifesting at the time of 
creation and potently present at other times. Since the act of 
creation is eternal, its effect i.e. the world is also eternal. 

It is pravahato nitya. Never there is sarvalaya or total 
disappearance. The sveccha srsti indicates that God is karta or 
agent but not upadana or material cause. Prabhu also indicates 
that he is saryottama or supreme and distinct from others. 

The comparison of the creation of world with that of dream 
and magical creation also has many defects. In case of dream, 
there is a dreamer, his body, bed, other persons who are awake 
and so on. All these are real. In magic, there is magician, those 
who observe the magic, their body, senses etc., which are all real. 
In case of the world, the entire world is stated to be illusory 
without any mechanism to bring about the illusion and the real 
persons to be affected by it. Further, in the illusion of mirage, it 
does not lead to any result of drinking water, satisfying the thirst 
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and consequent happiness either during the illusion or afterwards. 
But Advaitin holds that in the case of the illusion of the world, after 
sublation it leads to liberation and bliss. INo illusory cause can lead 
to real effects. Therefore, the world is real. 

The Srutis that declare * j agatsatyatva’ 

The Isavasya sruti ‘Yathatathyato arthan vyadadhat’ etc. 
declares the reality of the world un-equivocally. The Sruti 
"visvam sutyam’ etc. also declares the reality of the world. In 
this Sruti the expression ‘praminanti’ clearly shows that all the 
details mentioned here are understood as established by 
pramanas. The purport of this Sruti is "O God! this world of 
yours is real. The presiding deities of water know this well.’ In 
this verse God is referred by the word ‘Maghavan’ one who 
possesses all prosperity. This word is used in dual keeping the 
two forms of God in mind. The world belongs to him in the 
sense that he has created it and regulates it. The reference as 
"belongs* also indicates the difference between the two. Apah 
refers to the presiding deities of water. They know vrta or the 
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fact of the world relating to God by niyamyaniyamaka bhava 
relation. Thus not only visva satyatva or reality of the world is 
stated in this Sruti but it is supported with suitable arguments. In 
view of this, this sruti mentions paramarthika satta of the world 
but not vyavaharika satta. The dual in ‘Yuvoh* and plural in 
‘apah’ refer to two and more cetanas observing the world. This 
will not be possible according to ‘drstisrsti’ view of Advaita. 
Therefore also, this Sruti cannot be interpreted to suit Advaita 
view. The reference to the presiding deities of water shows that 
their knowledge cannot be untrue. This Sruti brings out 
Sarvottamatva, gunapurnatva and nirdosatva of God. It also 
brings out the difference between the God and world. All this will 
be violated if this Sruti is interpreted as conveying Vyavaharika 
satta of the world. 

The Sruti ‘yacciketa satyamit’ etc. also declares the reality of 
the world. This Sruti means ‘the world that is ever present is so 
created by God. It is real and serves a real purpose. It is a 
covetable world. It is God who conquered this world and gifted.’ 
Almost every remark in this Sruti affirms the reality of the world. 
The expressions ‘amogha’ purposeful ‘sparha’ covetable ‘jeta’ 
conquered ‘data’ gifts and ‘ciketa’ created clearly bring out the 
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reality of the world. Normally even on one or two grounds a 
certain position is accepted; but here there are so many grounds 
to affirm reality. The expression ‘satyam it* hits the nail. 
Therefore, taking into consideration the 6rutis quoted above, the 
arguments contained therein, one has to abandon the idea of 
jaganmithyatva, accepts jagatsatyatva if one longs for 
emancipation and spiritual joy. 

Prakrti is upadana of the world, not ajnana 

At the commencement of each Kapla, God creates this world 
out of Prakrti. The Prakrti is real and therefore, its outcome the 
world is also real. Ajhana is not upadana or the material cause 
of the world. Normally one who is interested in creating some¬ 
thing will fetch the upadana karana of that thing. But nobody 
would like to fetch ajhana or ignorance. The first Sutra of 
Brahma Sutras viz. ‘athato brahma jijnasa’ is intended to state 
adhikarl, phala, visaya and sambandha; but if adhikarl etc. are 
not real the very enquiry will be in vain. The contention of 
Advaitin that bandhanivrtti or removal of bondage is the phala 
or the aim of enquiry; this bondage is due to ajhana and 
therefore, to remove this ajhana one proceeds to enquire and 
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aquirc the knowledge of Brahman is not correct. Because 
bondage is anadi and real. It is not illusorily caused by ajnana or 
avidya. This real bondage itself can be removed by jnana or 
knowledge. There is no Vyapti relation to the effect that jnana 
always operates through the removal of ajnana. Since the 
bandha or bondage is anadi and not illusorily caused as 
contended by Advaitin, there is no question of such ajnana being 
removed by jnana. Bondage itself is removed by jnana. 
Therefore there is no need of accepting ajnana to justify the 
phala i.e. bandhanivrtti. 

Further, according to Advaita, jiva is asraya or locus for 
ajnana. He is also the asraya or locus for bandha or bondage. 
How can one and the same be asraya both for upadana and 
upadeya. This ajnana or avidya is supposed to be anadi and 
bhavarupa (beginningless and a positive entity). Therefore, such 
ajnana cannot be removed by jnana at all. Though bandha is 
anadi even according to Dvaita it is removed by jnana as per the 
sruti statement. The Advaita contention is based on merely 
argument and therefore, they have the difficulty. By removal of 
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ajhana Advaitin means the removal of the contact of ajhana 
(ajhana as such will remain for others). This is again not 
possible since such contact is beginningless. No beginningless 
positive entity can be destroyed. 

Removal of Ajnana by Jnana involves anyonyasraya 

According to Advaita Svarupajhana is always present. 
Therefore, it cannot be concealed by ajhana. Therefore, he has 
to say that it is manovrttijnana that is obstructed by ajhana. This 
involves anyonyasraya since manovrttijnana itself is an out¬ 
come of ajhana. Further, even if Svarupajhana is concealed, it is 
this jnana that has to remove the concealing ajhana and it can 
operate only after the concealing ajhana is removed. This again 
is anyonyasraya. To say that this jnana functions even when 
there is concealing ajhana amounts to saying that one can see an 
object even when his sight is obstructed by a wall. 

According to Advaita, the words such as Satya, jnanam etc. 
that refer to akhanda brahman do give aparoksajnana of 
brahman; but still ajhana is not removed until caramajnana. This 
shows that even according to them jnana will not necessarijy 
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remove ajnana. The talk of gurupadesa, Vedanta Sravana etc. 
being required to remove ajnana is not convincing, because, the 
ajnana that conceals adhisthana caitanya is removed even in the 
ordinary experiences like ghata, pafa etc. without any 
gurupadesa, etc. Therefore, he has to say that he accepts certain 
procedure for the removal of ajnana in connection with 
Brahmajnana on the authority of Sruti. In this case, it is better to 
accept the removal of bandha itself by jnana on the authority of 
^ruti instead of introducing an illusory ajnana. 

Jnana removes Karma and Bandha 

In the instance of Karma being removed by jnana, it is 
observed that jnana can remove other positive entities. It need 
not be the ajnana alone. In the Sruti ‘tada vidwan punya pape 
vidhuya’ etc. the fact of karma being removed by jnana is clearly 
stated. In the Sutra ‘tadadhig^me uttara purvaghayoh’ etc. 
Sutrakara himself states that jnana removes the previous karma 
and makes the following karma ineffective. This clearly shows 
that other than ajnana also is removed by jnana. Therefore, to 
remove bandha no position of the removal of the illusory ajnana 
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is necessary. It is agreed by all that Isvarajhana is the cause for 
the utpatti, sthiti and samhara of all effects v For the samhara or 
destruction that goes on everyday Isvarajhana is the cause. In 
this case also there is no removal of ajhana. Therefore, the 
vyapti between jnana and ajnananasa fails here also. 

Jnana removes the bondage through bhakti and prasada 

According to Advaita jnana does not remove bandha 
directly. It removes through the removal of ajhana. Such 
removal through something else can happen in two ways : (i) 
Removal of something by removing something else. For instance 
a piece of cloth is destroyed by destroying the contact of 
threads, (ii) Removal of something by creating something else. 
For instance, the darkness in the forest is removed by producing 
fire by the burning of grass etc. In case of jnana it is not 
necessary that it should follow the first procedure i.e. removing 
something by removing something else only. Actually the second 
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procedure i.e. removing something by creating something else is 
involved* Brahmajnana creates bhakti and removes bondage. 
Men are in bondage because of their attachment to worldly 
things. Soon after they get Brahmajnana by Jijfiasa, they 
develop bhakti or attachment to God and through his grace the 
bondage is removed. In the whole process, there is no room for 
any illusory ajnana. The bondage Is real and it is removed by 
jnana through bhakti and prasada. 

It cannot be argued that a real cannot be destroyed. A real if 
it is not eternal does perish. It is not the reality that is the ground 
of non-destruction but it is eternity that is the ground. Bondage 
is not eternal though It is real. Therefore it is destroyed by the 
grace of God just as an imprisonment is removed by the favour 
of the king. 

Sutrakara does not imply ajnana or jaganmithyatva in the 
first sutra or any other sutra 

It is not at all the intention of Sutrakara to imply the unreality 
of the world in any way. He does refer to the adhikari, visaya 
etc. that are real. He does take into account the teacher and the 
taught. He has Vedas to be interpreted and is composing 
Vedanta Sutras to interpret them. This programme cannot be 
55 
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illusory. He has lit the lamp of Sfstikartrtva of God and has 
oiled it with the following Sutras. Now, he cannot mean this 
lamp to be fictitious. 

Upadana cannot be removed before upadeya 

The process, of destruction or laya is from karya to karana. 
First the karya is disintegrated, then, its karana and so on upto 
Prakrti. The prakrti is indestructible. Therefore, the process of 
the removal of upadana karana i.e. ajnana first, and then the 
removal of the world the upadeya cannot at all be intended by 
Sutrakara. Advaitin himself explains the process of laya starting 
from prthvi, ap etc. upto mahattatva and then the merger in 
maya or ajnana. From this it is clear that the world is 
disintegrated before ajnana and not vice-versa. Therefore, his 
stand that the world is removed by the removal of ajnana is 
contradicted by himself. The fact is that the illusory ajnana is not 
the upadana or material cause of this world at all. Not such 
illusory ajnana is the cause of bondage. 

Dvaita accepts svabhavajnana which Is real 

According to Dvaita there is svabhavajnana which is real and 
which conceals Paramatma Svarupa and Jiva Svarupa. This is 
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removed by the knowledge and grace of God at the time of 
liberation. The existence of such svabhavajhana is vouchsafed by 
the Sruti ‘bhidyate hrdaya granthih* etc. Bondage is real. It is 
anadl or beginningless, it is not caused by illusory ajhana as 
contended by Advaitin. Jnana can remove bondage without the 
intervention of the removal of an illusory ajhana. To talk of the 
removal of the world and bondage consequent on the removal 
of ajhana is absurd. In the instance of Silver-shell illusion, the 
removal of illusion itself is the removal of Silver. There was no 
Silver at all. Destruction or removal can be talked of only with 
reference to those that exist but not with reference to those that 
are mere illusions and never existed. Hence, the talk of the 
removal of bondage through the removal of ajhana by jnana 
does not make any sense. 

Certain entities such as kala, akasa, the distinction among 
jivas etc. are anadi or beginningless. Ajhana of Advaitin is also 
beginningless. Therefore, how can all these be considered as 
mithya or illusory? As these are beginingless and are not caused 
by ajnana, they cannot be destroyed by the removal of ajhana. 
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Therefore, how can Advaitin say that by the removal of ajhana 
the whole world Is removed? It is absurd to say that some of 
the entities in the world are not removed by the removal of 
ajhana and the others are removed. 

The world is real, the bondage is real 

The world is real because it has no beginning, no end, it is not 
removed by knowledge and it is not a product of ajhana. It is as 
real as Brahman. Both this world and the lord of this world are 
real. The Advaitin’s idea that ajhana is unreal itself is not correct. 
For ajhana to be removed by jnana, it is not necessary that it 
should be unreal. The darkness need not be unreal to be removed 
by light. Ajhana can be real and still can be removed by jnana. 
What makes jnana to remove ajhana is its opposite nature but not 
the unreality of ajhana. Since the real ground for the removal is the 
opposite nature, bondage itself can be removed by jnana since 
bondage and jnana are of opposite nature. 


Removal of ajnana by jnana involves anyonyasraya 

According to Advaita, ajhana has to be temporarily 
withdrawn even for vrttijnana. This involves anyonyasraya. 
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Unless there is the withdrawal of ajnana there can be no jnana 
and unless there is jnana there can be no withdrawal of ajnana. 
No vrttijnana can arise without encompassing an object and no 
object is encompassed unless the ajnana is withdrawn. The 
illustration of lamp given by Advaitin is of no help since the light 
of the lamp can arise whether the object is present or not; but no 
knowledge can arise unless it covers the object and the objects 
are covered only after ajnana that conceals adhisthana is 
withdrawn. This is withdrawn only after knowledge arises. Thus 
it involves anyonyasraya. If it is insisted that vrttijnana can arise 
even when ajnana is still there, then, such jnana cannot remove 
that ajnana and reveal the objects. If it is further insisted that 
ajnana is not opposed to jnana so far as its arising is concerned 
but it is removed only after jnana arises, then it is better to say 
the bondage itself is removed by jnana (without introducing the 
so called illusory ajnana). 

According to Advaita aikyajhana obtained from the Sruti ‘tat 
tvam asl’ etc. removes ajnana and destroys itself also so as it 
lead to the survival of atmaikya alone. This is absurd. The 
examples given in this connection are not at all convincing. The 
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fire burns the cane-grove but it does not burn itself. Similarly 
jhana can remove ajnana but can not remove itself. The kataka 
fruit settles down the dust in the water. The fruit also settles 
down. It does not destroy itself as contended in Advaita. 

The real ground for one destroying the other is the opposite 
nature of the two. A lion destroys an elephant but not her own 
cubs. A cause cannot be opposed to effect in its nature. 
According to Advaita, ajnana is the cause of vrttijnana. 
Therefore, it cannot destroy that jhana, npr jnana can destroy 
itself. Therefore, Advaitin’s idea of jnana quitting to make room 
for atmaikya alone is absurd. 

Ajnana cannot be Avarana 

According to Advaita svarupajnana persists along with 
ajnana and its effects. When there is manovrttijhana of atmaikya 
through ‘tat tvam asf etc. Then also ajnana persists to provide 
such vrttijnana. Now, if ajnana is coexistent with both 
svarupajnana and vrttijnana and also makes way for liberation 
through akhandartha jnana, then, in what sense can it be called 
an avarana or preventing factor? Therefore, Advaitin’s claim 
that concealment by avidya is bondage and the withdrawal of 
the same is liberation does not make any sense. 
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Jnana cannot remove Ajnana without the meditation of 
Bhakti 

According to Advaita, there is a stage called jlvanmukti after 
aikyajnana until the removal of lingasarira. The paramamoksa 
or final liberation and the withdrawal of maha avidya will take 
place only after the removal of lihgadeha. Really speaking it is 
this lihgadeha that constitutes bondage but not mere sthuladehas 
which go on changing. This lihgadeha is anadi or beginningless 
and is due to avidya. Both this lihgadeha and its root avidya 
continue to be operative during jlvanmukti stae according to 
Advaita in spite of aikyajnana. It is clear from this that mere 
aikyajnana is not capable of removing avidya. If it is not capable 
to do so during jlvanmukti stage, how can it be capable of doing 
so at the time of so called paramamukti? What cannot be burnt 
down by wild fire that cannot at all be burnt by house-hold fire. 
Avidya that can co-exist with jhana during jlvanmukti cannot be 
removed by jnana at all. Therefore, one has to accept that jhana 
leads to bhakti and removes ajnana by obtaining the prasada of 
God. Such a process is not open to Advaita since his aikyajnana 
cannot lead to bhakti. Thus aikyajnana fails to obtain liberation. 
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The world cannot be treated as ‘aropita’ or illusory 
projection 

According to Advaita avidya or ajnana has two powers viz., 
avaranasakti—the power to conceal, and Viksepasakti—-the power 
to project. With these two powers the ajnana is supposed to 
conceal the true nature of Brahman and project the world on 
him. Now, the Brahman cannot observe the world after he is 
concealed by ajnana as he is veiled and therefore is incapable of 
observing anything. Brahman also cannot observe the world 
before concealment since no world is projected at that stage. 
Therefore, Brahman can neither observe an illusorily projected 
world before concealment nor after concealment. Hence the 
world is not at all an illusory projection. It is a true world. Even 
in day-to-day experiences, an experience arises only when there 
is a contact between senses and the objects. This presupposes 
the existence of objects independent of the observers. Therefore, 
the objects are true. They are not illusory projections. Similarly 
the world exists independent of experience as true world and it is 
experienced by the observers. The trick of both observer and the 
observed arising out of Brahman through the two powers of 
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ajnana is not workable since Brahman cannot observe the world 
either before the concealment or after the concealment. Before 
the concealment there is no world (as it is yet to be projected) 
and after concealment there is no capacity to observe. Therefore, 
the world is true. It is not illusory projection. 

World is not illusory creation of isvara 

The contention that Brahman associated with maya aspect of 
ajnana is Isvara, the world is created (projected) by this Isvara 
through his maya, the world thus created is observed by jlvas, is 
also not correct. In the instance of an illusory creation in magic, 
the observes and their eyes etc., senses are true. But in the case 
of illusory creation by Isvara the jlva’s themselves being the 
creation of avidya aspect of ajnana are not true, further, how 
does this Isvara get his body etc. before he illusorily creates 
them, and how does he create them before he has body, etc.? It 
is also difficult to state whether this Isvara is affected by his own 
maya or not. If he is not affected, then, he is not an out-come of 
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ajnana. If he is also affected how can he operate it on others? 
No magician is affected by his own maya. If it is argued that 
Isvara is not under illusion, then, the world is true at least for 
Isvara. To avoid this, if it is stated that Isvara is under illusion, 
then, the world is true for others. In either case the world is true. 
In case Brahman can create jar, cloth, etc., things of the world 
through its maya, then where is no need of a potter, his wheel 
etc.? No instruments are neccessary to create the mansions in 
the air (Gandharvanagar). Therefore, jar, cloth etc. things of the 
world have to be accepted as true. 

The process of Vrttijnana explained in Advaita is 
untenable 

Advaitins hold that the objects are revealed to the observer by 
the temporary withdrawal of ajnana that covers the 
adhisfhanacaitanya or the Substratum consciousness (i.e., 
adhisthanabhutabrahman). They also hold that each aspect of 
an object, viz., colour, taste, etc., is revealed separately. This 
amounts to saying that there are so many ajhanas that cover 
adhisthana and they are withdrawn one by one. This is absurd. 
This ajnana is positive or bhavarupa according to Advaita. If 
one and the same object is covered by so many ajnanas, then. 
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even a small object will be very big being loaded with many 
positive ajnanas. Further, the substratum consciousness or 
adhisthana caitanya is outside the observer as a basis of the 
object observed, while the observer i.e., jiva is inside. How can 
one make the other to realise the object? If it is contended that 
since ultimately the two are one, they co-operate with each other 
to evolve an experience, then, let Devadatta and Yajnadatta also 
share a common experience since they are ultimately one. This is 
against the fact. It is also not correct to say that jiva or 
antahkaranavacchinnacaitanya within the body moves out and 
mingles with adhisthanacaitanya or the Substratum 
consciousness of the object outside; it is this confluence of the 
two that reveals the object. Jiva is of atomic size and has no 
parts. How can such jiva move outside and reach such far off 
objects as sun and moon? If it moves out, the body will have to 
be dead until it returns. Therefore, the Advaitin’s idea that the 
caitanya within the body and the caitanya outside mingle and 
lead to vrttijhana or the experience of the objects is not 
convincing and leads to many absurdities. Further if the caitanya 
within moves out, assumes the form of the object concerned, 
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and leads to the experience of that object it should be as e I am 
jar* not as ‘this is jar.’ This is not our experience. Therefore, 
such a process itself is unfounded. Advaitin s idea behind.. this 
process is to show the aropitatva or illusory nature of the 
things of the world jar, cloth, etc. This is not possible. None of 
these is illusory. 

The experiences 4 this is a jar’ etc. Do not refer to 

adhisthana brahman 
* • 

In the experiences ‘this is a jar’ etc., caitanya is supposed to 
be adhisthana or substratum according to Advaita (just as sukti 
is the substratum in the experience of sukti rajata). But this is not 
at all referred to in the experience. The term ‘ayam (this) does 
not refer to it. It only refers to the place and time. This is 
because the substratum caitanya and the observer caitanya being 
one and the same in Advaita, the caitanya has to be referred as 
‘ayam’ rather than ‘aham.’ Thus this experience ‘this is a jar’ is 
without a reference to adhisthana or Substratum. This means 
that this experience does not involve any aropa or 
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superimposition and therefore, it is true. Further, in a vrttijnana 
of a jar, the jar has got to be true. Otherwise, there can be no 
contact between the eye and the jar. No contact of adhisthana 
caitanya with the eye to produce the illusion of a jar is possible 
since caitanya is a colourless object. Therefore, the idea that this 
experience involves the error of identity between Brahman and 
jar is also not correct. In this case the experiennce would have 
been as ‘I am jar/ The fact is that this experience ‘this is a jar’ is 
a true experience referring to the place and time by ayam’ and 
‘a jar* by ‘ghatah/ There is no element of any illusion in this 
experience. Therefore, the things of the world are true and the 
world is true. 

A true world has to be granted as pradhana to envisage 
an illusory world 

If he jar etc., are created by ajhana on the substratum of 
brahman, they should have been all the time since both ajnana 
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and Brahman are beginningless* They also should have been 
everywhere. An illusion normally arises when one observes 
certain features of a similar object in the object presented before, 
for instance when one sees sukti which is similar to rajata in 
brightness he mistakes it for a rajata. Similarly when one sees a 
pole from a distance he mistakes it for a tall person. But your 
Brahman which is the substratum for a variety of illusions of the 
things of world has no such features of any such similar objects 
as there are no such objects before the illusory projection of the 
world. Therefore, how can there be any illusion of these objects? 
To explain such illusions, if corresponding similar objects are 
envisaged, then a true world is granted and your purpose of 
treating the world as mithya is defeated. Granting of a true 
world is inevitable whether the illusion of the world is 
nirupadhika or sopadhika. Therefore, no purpose is served by 
considering the world as mithya or illusion. 


The illusory creation of the world is a definite illusion. It is not 
of the type of a magician’s creation wherein a series of illusions 
are produced one after the other such as a snake, a gem or a 
grass, etc. Therefore, adhisthana or substratum and pradhana 
or similar object are necessarily required to produce such illusion 
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as in the case of a sukti-rajata or rajju-sarpa illusion. Further, 
these adhisthana and pradhana (Substratum and similar objects) 
are required to be of the same level of reality. For instance, in 
Sukti-rajata illusion, Sukti is real and rajata similar to the one 
now illusorily produced is also real. Therefore, both Brahman 
the adhisthana, and the world the pradhana are required to 
project an illusory world. This means that a true world is 
already granted. 

Ajfiana which is upadana cannot be the Dosa to produce 
the world illusion 

For producing an illusion some or other defect or dosa is 
necessary. For instance an yellow glass produces the illusion of 
yellowness of a white object. The defect of distance produces the 
illusion of a person in a pole. It is the characteristic of a defect 
that it is operative during the time of illusion and then it vanishes. 
The illusion vanishes as soon as the defect vanishes. Now, the 
ajnana of Advaita which is supposed to be the dosa or defect 
does not vanish at all. Moreover this ajnana is considered as 

96. 


97 . 


srftfr %nf^TrTpf^ft smr: w4w i 

HlRVi 4t4f 5ITT: ii 

^II^HI^IHW ^TRT I 

sfFfr ^nrertst ii 

-htINi: ftW: ii 

^ 4<Ql4|i|i(^f ft ^ i 

% HI^Pl STT^f ^ ^TRTr4 s<*Mftl f%^ i 


(IV.719) 

(IV.722) 

(IV.727) 

(IV.727) 

(IV.732) 




Visvasaurabha 


55 


upadana or material cause of the world in Advaita. No material 
cause of an object can be the defect to produce an illusion of that 
object. Nobody considers clay as responsible to produce the 
illusion of a jar or threads as responsible for producing the 
illusion of a cloth. Your ajhana can only prevent jhana. A wall or 
darkness can prevent the vision of an object but cannot produce 
either knowledge or illusion of it. Ajnana can prevent jhana but 
cannot produce any illusion. Therefore, it cannot be a defect or 
dosa to produce the illusion of the world. Thus since the three 
requirements of an illusion viz., adhisthana, pradhana, and dosa 
(substratum, a similar object, and a defect) cannot be properly 
shown in respect of the so called world illusion, the world is not 
illusory or mithya. It is real. 

It is declared in Bhagavata that there can be no maya for 
God 

In the Bhagavata verses ‘na yatra sruyate maya’ and 
‘mayam vyudasya cicchaktya,’ etc., it is clearly stated that maya 
of the Advaita type is not at all possible in respect of God. Do 
Sanaka etc., great sages praise and meditate upon a deluded 
God? No wise man will glorify a person who is del uded even 
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once. How can a God who is deluded all the time according to 
Advaita be praised by these great sages? Gita informs us that 
‘the thought that grasps all objects as illusory is tamasic in 
nature.’ Yogic perception of all the things is mentioned in 
scriptures. This is possible only if the things are true. The 
practice of dharma, tapas, etc., are meant for realising the truth 
of things. Nobody will undertake tapas for the realisation of 
illusory things. The ornament of serpent on Lord Siva cannot be 
rajjusarpa. Therefore, the idea of the mithyatva or illusory 
nature of the world is absurd. 

Difficulty in respect of drg-drsya relation is not a valid 
ground for mithyatva 

According to Advaita, drik or experience is manasa or 
mental. Drsya or object cannot be related with this mental fact if 
it is entirely external. Therefore, the object has also to be taken 
as mental in some sense. This is possible only if it is considered 
as super-imposed on brahman. In this case drik or experience is 
the modification of antahkaranavachchinna caitanya and drsa or 
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object is the modification of Visayavachchinna caitanya. Thus 
both having their roots in caitanya, the two can relate with each 
other by their inter-mingling. Otherwise, the relation between drik 
and drisya-the experience and object is not at all possible. This 
relation is described as adhyasa and adhyastatva relation in 
Advaita. This contention is not correct. This so called adhyasa- 
adhyastatva relation is same as jnana-jheya relation excepting 
the fact that the jneya is considered as illusory. There is no 
difficulty in envisaging jnana-jneya relation between the 
experience and the object considering the object as true. 
Moreover to reject the very object on the ground that no relation 
between the experience and the object considering the object as 
true. Moreover to reject the very object on the ground that no 
relation between the experience and the object could be explained 
is an absurd solution. Nobody would reject, the ground (bhutala) 
and the absence of Jar (ghatabhava) simply because no relation 
between the two can be stated. Nobody would demolish a 
temple because the key of the door is not available. Therefore, 
the idea of the jaganmithyatva should not be justified on such 
flims v grounds. We have to remind you the Gita verse ‘asatyam 
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apratistham tc jagadahuranisvaram/ etc. and caution to avoid 
such a contengency. 

Neither §uddha caitanya nor avachinna caitanya can be 

adhisthana 
• * 

Further, Advaitin has to first explain as to whether adhyasa 
or super-imposition is an ^uddhacaitanya or ghatavachinna 
caitanya (Caitanya qualified by jar) or ghatopalaksita caitanya 
(caitanya indicated by jar). It cannot be the latter two because 
ghata as such has not yet come into existence. It will come into 
existence only through this superimposition for which we are still 
examining the base, it will also amount to atmasraya since ghata 
will be both adhisthana and adhyasta. In case of the first 
alternative viz., the super imposition is on suddhacaitanya, since 
^uddhacaitanya is niramsa or partless, there will be super¬ 
imposition of the things in all places and one has to experience 
all things in all places. Therefore, the effort to work out a relation 
between dfk and drsya (experience and object) through adhyasa 
is a futile effort. It is better to work out a natural and real relation 
of jnana and jneya involving visaya-visayi relation and consider 
the objects as real. 
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As all experiences involve Brahmajnana let any 
experience lead to libaration 

In an adhyasa experience, adhisthana is also experienced 
along with adhyasta. This means that brahman, the adhisthana, 
is experienced in all adhyasa experiences. This brahmajnana 
should have led all to liberation. No experience of adhyasta will 
arise according to Advaita unless the ajhana concealing the 
adhisthana is withdrawn. This means that there is the withdrawal 
of ajhana concealing Brahman in every experience and 
consequently there is brahmajnana. Therefore, there is no reason 
why there should be no liberation. The contention that though 
there is brahmajnana there is also the savikalpakajnana of jar, 
etc., worldly things and this prevents liberation is not correct, 
because once there is brahmajnana nothing can prevent its 
operation. It is exactly the role of brahmajnana to knock off 
such preventing factors, and if it cannot assert itself now, it can 
never assert. No fire can stop burning for the reason that its 
spreading is prevented by grass. To burn grass is the very nature 
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of the fire. It is also not correct to say that brahmajhana is only 
in respect of adhisthana aspect and adhyasta experience still 
persists. Even if the snake is on one side of a vessel and the mice 
on the other, the snake is bound to eat up mice. It is also 
ridiculour to say that this brahmajhana has not arisen through 
sravana, manana etc. Brahmajhana is brahmajhana whatever 
way it has arisen. 

The srutf ‘tameva bhantamanubhati sarvam’ etc., does 
not support Advaitin’s contention 

Advaitins quote the 6ruti passage ‘tameva bhantam anubhati 
sarvam’ etc. in support of their contention that all experiences are 
due to the experience of adhisthana Brahman being revealed by 
the temporary withdrawal of ajnana. But there is no scope for 
such an interpretation of this Sruti. This Sruti in its normal sense in 
the context means that Sun reveals all objects to us first, and then, 
we understand them with our eyes. This fact of sun revealing all 
objects is also mentioned in the Gita verse ‘yadadityagatam tejo 
jagadbhasayate akhilam’ etc. Its deeper meaning is that all the 
luminant objects such as sun, moon etc., derive their brilliance 
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from God. Still deeper meaning is that God does not require 
anything else to shine or to know, while all others entirely depend 
upon him to know themselves and other things. These being the 
meanings of this Sruti in its context there is no room to seek the 
support of this £>ruti for Advaita theory of vrttijnana. 

Badha or sublation of world cannot be properly explained 
in advaita. No &ruti passage supports such sublation 

Sublation or badha of all other entities other than Brahman 
by brahmajnana cannot be properly explained. The difficulty in 
this connection is whether this sublating knowledge is true or not. 
If it is true, then, there is on more entity in addition to Brahman 
and therefore, the theory of sublation of all fails. If it is not true, 
then, how can it sublate any entity? In either case the theory of 
sublation of all entities other than Brahman fails. This sublating 
knowledge is supposed to destroy ignorance and then destroy 
the world. This is in a way destruction but not sublation. The 
contention that badha or sublation is the realisation of the 
absence of the object concerned at all the three times i.e. past, 
present, and future is also not correct. Such a thing as denying 
certain thing at all the three times is not at all possible. Only that 
which is present at some or other time can be denied. The sruti 
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jRh'JifiHi 

ekameva advitiyam* does not deny the other objects. The denial 
here is of an object equal or superior to brahman. Similarly the 
sruti ‘neha nana asti* does not deny all other objects at all. It 
denies the internal differences within Brahman and his qualities, 
avataras etc. To provide some kind of existence by way of 
Vyavaharika Satta in order to deny the same at all three times is 
also not tenable because such existence is nothing different from 
non-existence. The Sruti ‘bhidyate hrdayagranthi’ etc. mentions 
the destruction of karma, punya, papa only by brahmajnana. 
To talk of the destruction of the entire world by brahmajnana is 
highly irresponsible. The world has been there all along and 
nobody experiences its sublation. The reality of the world can be 
established through the syllogism £ vimatam satyam 
abadhyatvat* (the world is real because it is not sublated). The 
srutu ‘Visvam Satyam’ etc. declares the reality of the world. But 
there is not even a single Sruti passage that clearly declares 
jaganmithyatva. 

The sruti‘na asad asit na sad asit’ etc. does not support 
the concept of sadasadvilaksana 

The sruti £ na asad asit no sad asit’ does not support 
sadasadvilaksana concept as contented by Advaitin. If by ‘asad’ 
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‘atyantabhava is meant, then, there is no point in predicating ‘na 
asit’ to it again, ‘atyantabhava’ can never be present either in 
pralaya or in srsti. Therefore, it is purposeless to say it was not in 
pralaya. As regards ‘sat’ since it is not expected to be in pralaya 
there is no need to deny it. Therefore, this statement as interpreted 
by Advaitin does not state anything new. It is a well-known fact 
that ‘asat’ is always absent and ‘sat’ is absent during pralaya. 
Therefore, this statement is anuvada and therefore apramana. 
(According Advaitin anuvada is apramana). Hence this sruti 
cannot establish ‘sadasadvilaksana’ as contended in Advaita. On 
the contrary, since by "sat’ he means brahman, it may lead to 
denying the very Brahman and establishing brahmamithyatva. 

Suktirajata is not sadasadvilaksana 

The concept of Sadasadvilaksanatva or the world being 
neither real nor unreal is untenable. Advaitins try to establish this 
concept on the ground that entities like Suktirajata or rajjusarpa 
are to be distinguished from sasavisana and vandhyaputra. The 
latter are fully unreal. But suktirajata or rajjusarpa are neither 
real nor unreal. These are not real because these are sublated. At 
the same time these cannot be considered as unreal because 
these are experienced. ‘Sat cet na badhyeta asat cet na pratlyeta’ 
is their argument. This argument is fallacious. There is no 
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difficulty in explaining the pratiti or experience of ‘asat.’ There 
can be pratiti of sasavisana. Advaitins do accept the verbal 
comprehension of ‘asat* entities. For verbal comprehension 
relation between the word and the entity concerned is necessary. 
But this is not possible in case of ‘asat.’ Therefore, one has to 
say that this verbal comprehension arises defectively. It is a 
defective comprehension. Such defective comprehension can be 
even perceptual. Thus, there can be verbal or perceptual 
experience of an asat or unreal. Hence suktirajata or rajjusarpa 
are also ‘asat’ or unreal though they are experienced due to 
defects. The fact that an entity that was not at all there is 
experienced is common to both the experiences of sasavisana 
and rajjusarpa. Therefore, there is no reason to treat them 
differently. In one case that is in the case sasavisana the defective 
experience is verbal, while in the other case that is in the case of 
Suktirajata the experience is perceptual. But all the same, in both 
cases the entity referred to is asat. Therefore, both the 
experiences are about the un-real. . 
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Asat Pratlti is possible 

Now, it is our experience that the illusion of rajata will be only in 
respect of Sukti and the illusion of snake will be only in respect of 
rajju. One who has no previous experience of rajata or sarpa will 
not have these illusions. This means that these previously 
experienced rajata or rajju are somehow the contents of this 
experience and are not tatally asat. This is not the case with 
sasavisana comprehension which is totally asat. Therefore, one 
has to distinguish between sukti rajata experience and sasavisana 
experience. The content of the former is not totally asat or unreal 
while that of the latter is unreal. This contention of Advaitin is also 
not correct. It is true that only those who have previous experience 
of rajata or sarpa will have the illusions about these. This does not 
mean that the very rajata or sarpa that were experienced earlier 
are the contents of this experience. They cannot be brought and 
presented here either particularly or generally. What is required is 
their similarity with the objects before viz., sukti or rajju. It is 
because of such similarity that the illusion arises only in specific 
instance not in other instances where no similarity exists. But the 
point to be noted here is that the very rajata or sarpa previously 
experienced is not the content of this illusory experience. As 
contents of this experience these are as much asat as sasavisana 
is. It is already explained above that there can be the verbal 
cognition of ‘asat’ due to defects. The nature of defects may be 
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different in respect of suktirajata and sasavisana. In suktirajata 
experience also previously experienced true rajata is not the 
content as visesana. It is only the similarity of sukti with rajata that 
has led to the suktirajata experience involving a non-existing 
rajata as a content of this experience. The objection that how can 
a non-existing rajata be related with the eye ani how can there be 
perceptual experience without the contact of theSbye and the object 
i.e. rajata is not a valid objection. Such contact^nnot be shown 
even by Advaitin since there is no real rejata even according to 
them. It is the contact with sukti itself that Is responsible to 
produce the erroneous experience of non-existing rajata due to 
defect and similarity. 

The syllogism ‘vimatam suktirajatam no asatah vyatiricyate 
trikalyam nisedhyatvat’ establishes that there is no difference 
between suktirajata experience and sasavisana experience insofar 
as the contents of both.are un-real or asat. Therefore, Advaitin’s 
effort to establish the Sadasadvilaksanatva or mithyatva of the 

\ N 

world on the analogy of suktirajata is groundless since 
suktirajata itself is not Sadasadvilaksana. 

Reality of jar etc. things of the world is established by 
pratyaksa 

We have the direct perceptual experience of the reality of the 
things of the worlds as ‘ghatah san’ ‘patah san’ etc. The fact that 
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this reality is not contradicted with reference to past, present, 
and future is also perceived by the eye supported by Saksin. In 
fact, so far as the time aspect is concerned, even the present, is 
perceived by Saksin. Therefore, the reality of things, when 
perceived in the present by the eye free from any defects, is 
perceived with reference to the past and future also with the 
support of Saksin. Nirdustatva of the Karana (eye etc) is 
responsible for the perception of the reality at the present time, 
and the scope of this comprehension of reality is stretched to 
past and future with the support of Saksin. Though the eye is 
expected to perceive only a coloured object, colour itself is hot a 
coloured object. Colour has no colour. Nor the reality of the 
colour has any colour. When the eye perceived a coloured 
object, it perceives its colour as well the reality of the object and 
the colour. Now, this reality is not only comprehended with 
reference to the present time but with reference to time in general 
with the support of Saksin. This is mutilated only when there are 
defects. Normally nirdusta karana comprehends the objects as 
well as their reality. Thus, the reality of the things of the world is 
established by pratyaksa. 
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‘Advaitin’s contention that the reality or satta of brahman 
that is underlying ‘jar’ etc is perceived, the things of 
world by themselves have no reality’ is not correct 

Advaitins hold that 'jar* etc., as such have no reality. The 
experience ‘ghatah san ? etc. only reflect the satta or reality of the 
Brahman that is underlying (adhisthana). This contention of 
Advaita is not correct. We have also the experiences like ‘Nilo 
ghatah.’ Does this nllatva belong to Brahman and is only 
reflected in ghata? In the experience ‘asad rajatam’ does 
‘asatva’ belong to Brahman? If the attribute Sattva of ghata 
belongs to Brahman, why not nailya, asatva etc. also belong to 
him? This is stupid. Therefore, Sattva of ghata only but not of 
Brahman as contended by Advaitin. Brahman is not pratyaksa. 
How can its Satta be pratyaksa in ghata? Nobody can see the 
invisible ghost in a visible object. We have the experience like 
‘bhutale ghatah san* and ‘akase ghatah na san’ the sattva and 
asattva referred to here have to belong to ghata Only. These 
cannot be of Brahman. 

Further, when Advaitin says that it is the Satta of Brahman 
that is reflected in the experiences of 'ghatah san* etc. he may 
explain it in one of the four ways : (i) the Satta of Brahman the 
adhisthana continues to be present in ghata etc. also (ii) this 
Satta does not continue but it is only super-imposed 
(brahmanisthasatta is super-imposed on ghata etc.) (iii) the 
Satta is present only in brahman, ghata is experienced only as 
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ghata but not as £ San ghata’ The Satta experienced belongs to 
brahman, (iv) ghata has a separate Satta of its own and it is 
experienced as such. 

In the first alternative, Satta is accepted for ghata etc. and our 
purpose is served. In the second alternative, Cittva has also to 
be super-imposed along with Sattva since Sattva and Cittva are 
inseparable in Advaita. Now, the absence of cittva in ghata etc. is 
clear. Therefore, cittva in ghata is badhita. Hence sattva is also 
badhita. Therefore, such satta will be only pratibhaska. But 
ghata etc. are considered as vyavaharika in advaita. Ghata etc. 
being jada, afe distinct from cetana. Therefore, sattva that is 
present in them is not the same that belongs to cit and identical 
with cit as contended in Advaita. The third alternative of Satta 
belonging to brahman only, leaves the question as to how it is, 
then, reflected in the experience of ‘ghataha san.’ To say that the 
Satta of Brahman *is transferred to ghata in this experience 
amounts to the acceptance of anyathakhyativada of 
Nyayavaisesikas which is not acceptable both to Advaita and 
dvaita. The fourth alternative, in so far as it accepts Satta 
(paramarthika sattfi) for ghata etc our purpose is served. 

The Satta that is accepted for ghata etc. in the fourth 
alternative can neither be Vyavaharika nor pratibhasika, it has to 
be accepted as paramarthika. Because, there is no sublation or 
badha of the Satta of ghata etc. experienced in the experiences 
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‘ghatah. san’ etc. Satta of ghata etc. is pratyaksa. Therefore, it 
cannot be rejected on the ground of its supposed sublation by 
Sab da pramana. 

Basis of the priorities of Pramanas 

Whenever there is a conflict between pratyaksa and agama, it 
is agama that has to be suitably reinterpreted to avoid the 
conflict. The criterion of determining as to which pramana 
prevails over other pramanas is prabalya and daurbalya of the 
twd based on certain principles (such as upajlvya-upajlvaka, 
savakasa-niravakasa etc.) but not purvapara, vidhi-nisedha etc. 
For instance, if we say para is superior to purva, then, Smrti will 
have to be superior to Sruti which is not correct. Similarly, if 
nisedha is considered as superior to Vidhi, then, sacrificial himsa 
will have to be given up because of the prohibition of himsa. 
Therefore, it is prabalya that determines as to which is to be 
rejected and which is to be accepted. Pratyaksa being upajlvya, 
it is prabala. Anumana that is in conflict with pratyaksa hais to be 
rejected. Sabda if it is in conflict with pratyaksa has to be 
suitably re-interpreted to avoid the conflict. Therefore, the 
pratyaksa of the Satta of ghata etc. is a superior pramana. To 
mutilate the pramanya of pratyaksa some or the other defects 
are necessary. There are no defects in the perception of jar etc. 
objects and their satta in our experiences of the things of the 
world. Ajnana cannot be considered as a defect since there can 
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be no ajnana on the part of jada or non-sentient objects. The so 
called ajnana covering adhisthanacaitanya underlying ghata etc. 
is withdrawn according to Advaita at the time of the perception 
of ghata etc. Therefore, there is no ajnana to act as a defect at 
the time ghatapratyaksa etc. 

Pratyaksa is upajivya; therefore agama does not 
invalidate it 

The perception of the world is upajivya, therefore, 
sabdapramana cannot invalidate it. Neither brahmaparoksa nor 
aikyasruti can invalidate the pratyaksa of the world, since, 
brahmaparoksa being nisprakara and sruti being akhandartha 
do not contradict any aspect of the world and hence do not 
invalidate visvapratyaksa. On the contrary, the sruti that speaks 
of ‘ekavijhanena sarvavijnana’ affirms visvasatyatva, since 
sarvavijnana necessarily requires sarvasatyatva* Anumana is 
also unable to invalidate it, since, pratyaksa is superior to 
anumana. Whenever anumana conflicts with pratyaksa, it is 
well-known that the anumana concerned has the fallacy of badha 
or kalatyayapadista. It is already repeatedly pointed out the 
agama cannot upset pratyaksa that is free from defects. If the 
literal meaning of agama is insisted upon In all cases, then, the 
expressions like ‘adityo yupah’ ‘y a J amana fr prastarah’ will have 
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to be taken literally. This is not acceptable to Mimamsakas or 
any Sastrakaras for that matter. Therefore, whenever agama 
conflicts with pratyaksa it has to be suitably re-interpreted to 
avoid the conflict. Advaitin also does not interpret Mahavakyas 
literally. If ‘Tatvamasf is interpreted literally it will lead to 
visistaikya. But Advaitin accepts only visesyaikya leaving the 
visesanas because visistaikya conflicts with pratyaksa. Similarly, 
in ‘sarvam khalu idam brahma’ he does not accept jada and 
cetana identity also. To interpret the Sruti passages suitably there 
is scope in grammar, usages, and other rules of interpretations. 
From grammar we learn that prathama or nominative case 
suffix can yield the meaning of any one of the seven case 
suffixes. Similarly the accusative can yield the meaning of any 
six. The word ‘Sarva’ is used in Gita in the sense of one who 
obtains everything. It is used in Mahabharata in the sense of one 
who knows everything. The Sruti that is supposed to establish 
aikya has to be accepted as srotrendriya pratyaksa. This 
pratyaksa cannot be rejected by Sruti. If it rejects, then, there will 
be no Sruti to prove aikya, and if accepts sruti as pratyaksa 
Siddha, then, one more entity viz. Sruti is accepted. 

Dream objects are also true 

Not only the ghata etc. the objects experienced during the 
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Visvasaurabha 

waking state are true, but even the dream objects are true. In the 
Sutras commencing from ‘sandhye srstib aha hi’ etc. the true 
nature of the dream objects is explained by Sutrakara. The 
dream objects are the products of vasana and therefore are 
subtle. However, they are true. They differ in nature from the 
waking state objects. This does not mean that they are not true. 
That is why they lead to certain results such as fear, pleasure etc. 
Dream objects and experiences are not sublated. One only says 
that they are not now but not they were not there. Only real 
causes lead to real results. No false entity can lead to real results. 
Even according to Advaita it is true adhisthana that is the cause 
of aropa. Cause has always to be there before the effect is 
produced. Certain entities such as akasa, kala, etc. that are the 
causes are always there. Brahman which is the cause of all is 
ever-present. 

Mithya sruti cannot lead to true knowledge 

Advaitin’s contention that sruti is also mithya in the ultimate 
analysis, but it gives the knowledge of atamaikya which is true is 
not correct. No false statement can lead to true knowledge. All 
false knowledge arises out of false circumstances. For instance, 
when one mistakes the lustre of the gem for the gem, or a 
Sakhacandra for candra, or sthula arundhati for arundhati, his 
knowledge is due to false circumstances and thereofore, his 
knowledge is not true. Therefore, if Advaitin holds that 6ruti is 
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mithya, then, naturally the knowledge yielded by it has also to be 
mithya. Thus, his atmaikya doctrine taught by mithya sruti will 
be mithya. How can a mithya statement lead to true knowledge. 

Drsyatva, jadatva etc. hetus given by Advaitin do not 
prove mithyatva 

Advaitins give drsyatva, jadatva and paricchinnatva as the 
reasons for establishing mithyatva of the world. But these do not 
prove mithyatva. Drsyatva or'being the object of experience 
proves that it is not nirupakhya. An object that cannot be 
described in any way, that is to say, which has no form of its 
own and therefore is non-existent is called nirupakhya. If an 
object is drsya it cannot be of such a nature. Therefore, drsyatva 
of an object only proves that it is not nirupakhya or formless. 
Thus, drsyatva instead of proving mithyatva of an object as 
contended in Advaita, actually proves satyatva of the same. 
Similarly, jadatva will only prove that the world is not cetana. It 
does not affect Satyatva, nor is capable of proving mithyatva. 
Paricchinnnatva will prove limitedness in respect of space, time 
etc. but not mithyatva of the world. Thus the reasons given by 
Advaitins to establish the mithyatva of the world do not at all 
help them. Moreover, drsyatva as defined in Advaita is not 
acceptable to us. Therefore, the drsyatva hetu given by him is 
not acceptable to us. The word Satya is used in the sense of ‘a 
real.’ There is no reason why it should be twisted to mean 
vyavaharika satya in case of the world. Therefore, the world is 
as real as brahman. 

For a pratyaksa to be erroneous some or other defect has to 
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be there. In case of visvapratyaksa there is no such defect. 
Advaitin’s idea that avidya is such a defect is not correct. If 
avidya is the defect, he has to explain as to how it is a defect. It 
can be put in one of the three ways; (i) it is a defect without any 
particular role (ii) it is a defect that prevent true knowledge (iii) it 
is a defect that produces erroneous knowledge. In the first 
alternative, that is to say, avidya is a defect without any 
particular role, then even gunas will be dosas, because nothing is 
to be done either by dosa or by guna to make an experience 
right or wrong in this case. In the second alternative, that is to 
say, avidya is a defect that prevents true knowledge, it has to 
prevent brahmajnana which is true knowledge according to 
Advaita but not visvapratyaksa. Therefore, the purpose of 
avidya being the defect for visvapratyaksa and leading to its 
brahma will not be served by the second alternative. In the third 
alternative, that is to say avidya produces erroneous knowledge, 
the knowledge of ghata etc. the things of the world is not 
erroneous at all. Therefore, where is the question of avidya 
making it erroneous. In erroneous knowledge something is 
required to be mistaken for something else. But in our 
experiences of ghata etc. there Is no mistaking. Therefore, 
Advaitin’s contention that avidya is the defect in respect of the 
knowledge of ghata etc* things of the world is not correct. 
According to Advaita, avidya belongs to Brahman and produces 
erroneous experiences over Brahman, therefore, how can it 
produce any error in respect of jlvas, jada and pratyaksa etc. 
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According to Advaita though Brahman is adhisthana for ghata 
etc. objects, for their attributes ghatatva etc. the very objects are 
adhisthana. Therefore, how can these be considered as 
erroneously projected over Brahman? To say that Brahman is 
adhisthana even for ghatatva etc. attributes is a far-fetched idea. 

Further, in case ghata etc. are the illusory projections over 
Brahman, the same would not have been seen by all. The 
suktirajata experienced by one will not be experienced by others. 
If it is argued that since adhisthana caitanya and the obserser 
jlvas are ultimately identical, one and the same ghata error 
occurs to all, then, why not the same for sukti rajata? 

Avidya cannot be upadana for the world 

Advaitin holds that avidya is upadana for the world and 
therefore the world is mithya. This is also not correct. Ghata etc. 

i 

objects do have mrt etc. upadana and therefore, there is no need 
to envisage avidya as upadana. At the time of the perception of 
ghata etc. the avidya or ajnana is actually withdrawn according 
to Advaita. How can effect remain without the cause? Therefore, 
avidya is not upadana karana. 

Ghatatva etc. attributes are also real 

Advaitin’s contention that the attributes ghatatva etc. found in 
the objects are not real is also not correct. He has to say 
whether he denies these with reference to these very objects, or 
with reference to Brahman, the first alternative is not correct, 
because, in that case, any attribute may be observed in any 
object since all of them are illusory projections. In the second 
alternative, that is to say they are denied with reference to 
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Brahman, then this need not affect their real presence with 
reference to the respective objects. Therefore, Advaitin’s idea 
that ghatatva etc. attributes are not real is not correct. These 
cannot be treated as vyavaharika as there is no badha or 
sublation. Therefore, all the attributes such as jati, guna, karma 
etc. of the things of the world are real. 

Pratyaksa etc. pramanas are not due to avidya 

Advaitin’s contention that pratyaksa etc. pramanas are due 
to avidya and therefore are not true in the ultimate analysis is 
also not correct. It. is already pointed out that avidya cannot be 
upadana for this world. To argue that there is no world because 
there is no pramana to establish it and there is no pramana 
because there is nothing to establish it and there is no pramana 
because there is nothing to be established, therefore, both the 
world and the pramanas are due to avidya is an argument 
involving anyonyasraya. Such an argument is un-intelligible and 
does not convey any fact or truth. There is no sruti passage or 
any other pramana that supports mithyatva of the world. 

According to Advaita avidya is not due to any other avidya. It 
is anadi. This means that it is true. Therefore, how can the 
pramanas, even if they are due to avidya, be false? If it is argued 
that avidya or ajnana is unreal because it is ajhana, irrespective of 
its being anadi, then, pratyaksa etc. pramanas arising out of it 
cannot establish it. It is already stated that 6ruti does not establish 
it. Therefore, to say the world has arisen out of it is baseless. 
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Arthakriyakaritva establishes satyatva of the world 

If the world is mithya, how does Advaita account for its 
arthakriyakaritva or practical utility of the things of the world? It 
is our experience that if one drinks water his thirst is satisfied. 
This would not have been possible if there was no difference 
between water and mirage. Even Advaitin does accept the 
difference between the two by assigning different degrees of 
satta. He says that there is a higher degree of satta in ghata, 
pata etc. compared with mirage, suktirajata etc. by this 
difference in degree, if he means abadhyatva or non-sublation 
then, it amounts to accepting reality. Advaitin tries to distinguish 
the two on the ground that Suktirajata etc. are sublated 
immediately while the world consisting of ghata, pata etc. is 
sublated after brahmajnana. This cannot help him to explain 
arthakriyakaritva properly. Simply because certain entity is 
sublated after a long time it cannot be arthakriyakari. For 
instance the experience of the blueness of the sky is not sublated 
during one’s life time. But still it is not arthakriyakari. Therefore, 
there is no relation between arthakriyakaritva and kalantara- 
badhyatva. It is only satyatva that is responsible for arthakriya¬ 
karitva. Therefore, Advaitin who accepts arthakriyakaritva of the 
world has to accept the satyatva of the world in the sense of 
abadhyatva only. His idea of vyavaharikasatyatva does not help 
him to account for arthakriyakaritva. Moreover, this world 
which is kalantarabadhita according to him is to be denied at all 
the three times. This means it is asat. Thus, his idea of 
vyavaharikasatyatva is nothing different from asatva and 
therefore, is not useful for arthakriyakaritva. Therefore, the 






Visvasaurabha 


79 


world is real since it is arthakriyakari. The sruti, sutra and yukti 
in support of satyatva of the world are already mentioned. 

Such a real world is created by Brahman. He is karta. It is 
only Cetana that can be karta. The ajhana of Advaitin being jada 
cannot be karta. It cannot initiate any arthakriyakaritva on the 
part of the world. Brahman is karta without any independent 
aids. In the Bhagavata verse ‘sa eva bhuyo nijavirya coditam’ 
etc. this fact of his creating the world is fully explained. In the 
verse ‘nimittamatram tatratma’ etc. Brahman’s nimittakaranatva 
or Kartrtva is further explained. Thus, the arthakriyakaritva of 
the world being due to Brahman there can be no doubt about is 
satyatva. 

Anumanas that establish visvasatyatva 

Further, the syllogisms viz. ‘ghata etc. objects are real 
because they could be contacted with the eye etc. stambha, 
kumbha’ etc., objects are real because they are connected with 
each other’ etc. prove the reality of the world. All knowledge 
produced without any defects of senses is true knowledge and 
the objects revealed in it are true. ‘Na yatra maya etc. verse 
informs us that god does not create anything illusorily, ‘apasca 
praminanti’ etc. verse informs us that the knowledge of men also 
is not about the illusory objects. 

Ten arguments against mithyatva 

In the course of the refutation of mithyatva in Visvasaurabha 
ten arguments are adduced. These are neatly summarised by 
§rl Vadirajatirtha at the close of visvasaurabha (verses 1208 to 
1211). These mau be put as follows : (1) Nowhere in the foruti 
33PTT iTP-HRT-Ti yftfiFfrq I 


(IV.1208-11) 



80 


the reality of the world is denied. (2) Nowhere in the Sruti it is 
stated that the world does not exist at all the three times (and 
merely appears.) (3) The so called Advaita srutis which are 
supposed to imply mithyatva re akhandartha bodhaka. 
Therefore, they are not capable of conveying anything more than 
the akhandartha of atmaikya. Hence they do not convey 
Mithyatva of the world. (4) The final brahmajhana which is 
supposed to imply mithyatva of other things is also not capable 
of it since it is nirvikalpaka and cannot convey anything more 
than Brahman. (5) The attributes ghatatva etc. are not denied in 
their respective abodes and therefore, their unreality cannot be 
established. (6) The sabdapramana is found suitably re¬ 
interpreted whenever it conflicts with pratyaksa. Therefore, the 
so called mithyatva-srutis have to be re-interpreted to confirm 
to pratyaksa that establishes Visvasatyatva. (7) ‘Ekavijnanena 
sarvavijhana* is possible only if all other things are true. (8) 
There are sruti passages that directly state Visvasatyatva. (9) 
Aropa of the world over Brahman cannot be properly explained. 
(10) If so called mithyasrutis have to be honoured why not 
honour the Srutis like ‘asadeva idam agre asit’ and consider 
Brahman as asat? If asatva sruti has to be suitably re¬ 
interpreted then the so called mithyatva Srutis also have to be 
re-interpreted to avoid conflict with visvasatyatvapratyaksa. The 
great Sri Madhvacarya who has the name Dasapramati has 
given these ten arguments to support satyatva of the world and 
to refute mithyatva. 

Sri Vadiraja concludes Visvasaurabha of offering the same at 
the feet of lord Visnu. 
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^ftr^T W-td 'HM^rtHlThr=ll^ 3PTTft STT^NWf 'J^W 
u=mi^ M *nr ^frr n wjtfrfr ^ih; i w ^HM^cM^HJiHift*. 
<pftt *T P+rdM^TsHltd t^Tc* m ^IW I WT *PWtts- 

wiH'^sl'hlt'l ■^r^^^l lR^lQil I T SIT 3l^ J MI'lldlcl I 

3T?T: sta*f sRtlt^H ^feRcqfo 'J^W ^ I 3TcT ^=T ft '^T^Rfsft 
^f^>^^^fe5T%^? J TRrfrr ti^e^ 1^ II '3^-\svs || 

^CrMMJiK'fl'hl- | a%5R- fcr qT *fptr ^T ?ft 

ffer 5cq*f: | | 3PT ^gwrftRwr: ’W 3-v3Tjfr^- 

SrffrT: I *5TO'N: %^T I =T <J ! cpT tg: 

31IH«hl^(rl I <i|jfcFTH^"c^f: I ^T ^T I ^'-ThM-^l 


II \Sk,VS^ I 






3tt ^ ^rf%arr^i 



3T^'#rrf2r M <so ii 
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i 3 fw i w^f^rstrq^ 

n^ Rr | 3TW ^cWW %MMf: I ^ 11 vs^-<5.? || 

UrtUI4ft<<n«hl #T: ^PTt^R^r ?jfcT: JFTFT- 

*TfcT Tnfrrf^ ll c^f fa^q- i)^TWf HoH^'K-q -^<«ll4^$ll«f- 
^%fcT '*nT: I cR^FT ^PF# 'MW# «ng: ^U*ItM|^^: 
gf^FTWftcf SR^^TRtT I ftfcMfa' 'fcT II II 

jfrRJTfi^T- 

3tw: ’T^rttwTT^^r ^TSRrm; i 
*TTsf*dtf^ ?PTT ^li^ch^l 44M3<1IHJI II 

gdrW^Nn'- m ^frT: II II 

^c^y'4l<<[Ri— ■K*iNr^ i 

I^WNrcIfq u || 

glrh^cM- 

^PJrhl JP^-fadl I 
<T# rll^Mlf^tfl ^pff II II 

^■■HMdlRhdSTTS% *TFmjf£ R Id I 
3pftr^ =sr cf^lWR^RTTRIl' II £V II 

^rwrsfq- q# ^i^ldl ^^HJHcidi n n 

^Irami^hT— g rfi ^ m ^ <iT< m"i -m <1 ^ 1 (m fennT^T 

^11 <*IRlfci II ^PTTWTT K+r^H m HR^r 

_ . __ / , _'_♦ — *\J_r\ »♦ r\_ _*\_ 
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gitaH'ftar— 54 snFft i w - 13^*4 TFfT 

TJ[4% 3<4HlfcMctHty-44^4^(M gwrf^^TfrT | 44T ?q£|%4 ^Ht 
T^T^WTfT fwfrfrT | 37cT^I^^W cnuf|^^ I m 

f%f^rr i mA%<* i 3Tctt f^mfrr ^ttN^ #t4%wfo#r i ap^tr- 
4RT ^ftfcT *TT#4T1 II 'W'+kfd II 4T sT^fFT 4Fff T$T4jJS4- 
PUl<M u lkl+l4>K 4T4T#4r sl^rifa 513# %oETT 4Fft 37W 3W 
FTTWcT *TFT: || ^ II 

- ^HcItKI^Th^' 4441H4l4l\fa I 4<pTf 

3%^ft f#:^?TT 4FfT 3^4>|4 ,ki | wT# ^Ns^##' I 

^I4l4fi|c#4>4r 44c^4 T^-I^H# pKN^fcl 374 4CWT- 
^wftsfrftFT: II |1 

3f%7TT%4n-— 

^wwfilcfiSlf*! 4£&-4&<41ftd #iS|^I 
a- dTii^iyi^mswiOT^rr u <^o n 
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*r^”frT jrfrl^l^l^ *Tr*f f^T3W“ 

m\ i 5 -hc4k°4 4'mhi i i A ? 11 


^IHN' ffrT ^nTRts^f ^frT ^ I 
PTHWlt l i^TTH4^'i+ J ld 5 | I SRJc^, cP^T TOWl 

I *Tc*T ^rnwir^ | 3TOJcTt wfTPmic[: I 
Rftyi u N$-^M^ SI^UWHJ STc^c^R^I ^r^ll ^ II 


f^lf^K-MK-M sT^uft <iWlr*HI | 


RehkmK'i 



l 


3T^T -^rq-^q^r4 <* 4 rJ\ Hl~m«-d m II II 


f^Jpf 5TFR- r^T ^ -q^^Trr I 
f^f^TRTTOTSFr f^jf^fi| 1%^T II ^>3 II 

- 3Tg^ ^rfTW^W%rFf 34q^tfH^k4HHI-4 \ 

ft^Nn f%wrrTTwr^R%T ft ft ftrP<- 

ric=i^iHioHi^iki^R^d'm ^ ^^rtd^cjpf 

?c*n^ ii %^'rtfiRni ti *rr ^ftr: i ^rq; wii^ i wn ftft^i+K- 
*RFT f^rT: 1 WiMlM Ifci ’gf'Tr^R': || <^,<^3 || 

*Tcqjl*iU<£l«hl- ad^K-M^trl ft '^^FTM 

jnft: ■yJskft+.K'H i 

fcT I ‘=T %H^chK: ^IM Wpt wftcFrftr'fft ^ I[ ?fcr I rrq; 

HIHH-Wft <jJuil«M: I ^r Qpjyft I ftcbKM<ft^Hlftft 'HW: 

II Vi-<*.3 II 
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t Trf ftft 

*TPF: II cfc|Tfr w 


J HdTI<: R 

TP^-ut 3 ^ 
FF II 


FF:' ffrT II *T tr^r 


RTjm3w*f WTfti 
RcRTs^F Wt *T 


ROT^ cRtsRF FSTT ^T ^m^RT: I 

^rr: ii h 

- wg; tR-HI^ ^fcl^R-t^cdl^ II || 

FT-twf I 3 tTT f| iw^ 'FTRt ft 

Ffrl^-d I FF MNiRhR ^Rfcf TWf ^W: I %F 

> 7 i 

^rrnrftcftwR ^5 w-rift^ sFwrf^FFRTFf fts#' 1 1 

(^.F.F.TJ.'FPT F.F. ?'o) f^TSTFt RT3FFTFfFT TTcFctF Riy- 
^HJtchRRI H-d°dH || ? o-^ 11 


IcR RTF- 


!!irvi2: 





























II 4 ' I I \ \l ' I 1 I 


apfrT II II 


=et TO: *rf^r ^rrjr 


I llfr 




f%^FT II ?^vs || 

TfcT II || 

I ^TORT: 




HTWT: I ^ II ^vs || 


5%rrf^r— 

44mmj- ^ ^^isf^r ^ii^P^iHJi ^r i 
^gTT«r ^ ^ HlPl4» ^Tf^rT f%^R" I 
doH^m ^^fa^T^f^arr ^r^ii 11 

^Klwfl^T— to^rqviH ^iP^sfa ^niPkhw gftwf^r 
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5f%rrf^r-— 

JJ^drlsPdcoi dc*l4wift f%W: I 

^r^rf^rr qRdH^^H ^r ir u 

■f^^r MM'dftd 5 cT^r I 

uiRrii ^rrw^ ^f%^r ii n 

vHtfchN ^r TRRT ijqTS^g 4«mHd: I 
df^^RiHi'W ^tr; n ? 3^11 

^lTi*4'fl<+,l ^rq%^ d-41^-1^ ?f?t *iqqRt | 

3W ^FTfrT It II 

ucqq*ik<n<=hi— wwr^sf^ qrffd i f^w^cj; TnPqq>i>V 
=qrr$r R+'-yrq rq h ^q j m h. i wic^qRi w wft w ^ r i 
tfR- ^:wnwr ^<q-w =q\ ^ n gq^R5 'sr^Rr^' 

yiRiq^-qq-G^qi aT^f^rqw^T Rrte' ic44 q^rr Iwn^ wre^ 

^ %f?T II II 


snWrSWI^HW fw^tsf^r <F«FT I 

C\ 

^rnai*HlRrW»l«6 WlPn^lc4 -H^dlHd): II Z^^ It 

g^hm^farr— wit q R^^qq i^wth iqq ij-q^ I wt 
^ppFT: I 3TRTT pjWflT ?frT tw R FTT^ I 3 tRcT ^ 
I aTWWRWT ^FFTt T gTTTRrfcT W: II ? 3 3 II 
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*TFT: II ?VV II 

3,frMGHl— 

^FN'M^l’Hd) «hRi I 

^rddldi Wr4r5T ^r\VZ. f It ?V<< II 

* 

^Tt^a«hi— s'rtt i. **'R4414hR*i^d^fdid^dl3#^ 
^d.Ml-^1^fl"*^■HI'HI'R' ^ Pkd*M$ll Wm II ?V<\ || 

'Hr^Jk+Tl^ehi ‘'*>R44l *0 t rf^J: FI 4'^Nlfi ^ d) 3 

MWT:' ?fcr gfrT aT^cTTo^ d fcl I 

‘ ^dNd’Tl '■>1d^d<{l£<t> y =1dd d M Rm |44 ltd I dWT^PTT ^>|R T 
aFJc^T ^Tf4 ?FTT ^fcT dT^R 1J NKI4r|^WX- 

FlVlI^HI^ ^FTPTFT | qpucpsqtr: FFn4=T ?fcT 

d^ldl ^FMIdH I <; T W>1U|4k$i f^ “dTlrqKMI^Kd :' 
^xlvOrHI §t^ |i || 

gf^Frf^r— 

jrS?F-ife»d5TTFTWTrs^jf^d *-d d || II 

gdrm€t^r— otft fSpsppr n n 

f^T flrdftid ^rdTT Fcdr# | 

y^l u ir4^di : dTFT' ^f4d-4l(d FT ^Fft II ?V^II 

^FT: Sffl I«I ft vdlrdl 4 s< cM FH1 !<ft d^ I 

^Ad<<t^d^,4rdl FT^kft II II 
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II II 




■ “fa* ^cqfV'frT fM - Wi •H C HH( 

f^T sRt TT ^frT ^frf *JftTfcT I % WrFTT JWTFft 
I R1W ^WTf^WTT I 3^: 3^fT: 

^fiffq-sif: | 13RR2T ^^rpfiTR: pMR- 
^T: I RTWt f^TWT ^ I 

r i i<r i gf ^spqt: l sfcr *jc*rf^F^nf^- 


riiRi 


zjrs»ksi 


■•ri 


rjpii 


RPII 


J|L| 


iKp: 











rRW I 


^i^Rhdlssqw <M^HiTi<lr-H^^|| ?V* M 
g^nr^T- ^1dH<l-d<u| ^sqrrsfrn^ II O.fl'MpMHpl II 

R Pi HtHHlPIc) ^xh^an^'HHpMrolch’mi^ | ^=T 

f^%rH-HHp-Mr^H || Q.dVlHMI^Rl II WFrft'ssf ^ II 
i3.%ch^^ | ^tfr ^i-qNif^H: f^TP5?rpr 

fs!^cFr?Wf =T H-M-rl I 3TWt =T 4wr ^fXsrf^rclP P ?m : I 
C%Nf« cRfRc^ fTiqWI^ II *r#.RPi II -qRdl4c4 

eflriy^qMMy'H^H wmt §1^1mPh | ^q h q-qi'-q/|+ 1 <iP-M-q frRpr 
*j4^idi3fq qr4t ^H<-q*-q 'qqiqmid w^TFrf^TT^rpr w^jt- 
f4 b l' L l*-'H R ^IcTl qTti°qcqiPld M: I cRT: 1% ?5^lRlcqcl 

3TT^ II II q^iiRRi tj: I ^rf^fcT I rT^ I 

3TTrJHdf<fd ?^FdT: | TR R ^Id'KIcqcq I^WqiRRt TT 3#T PTsT 
?ftT ^TR: I ‘RHRpq IH H I^RH H r+,|<| 3 RT 

II II 
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T- 

W WT rTrTWT ^rtftc^Tcl I 

W&z -Hrq^ici: A^is*r<t n n 

3Wt ^M^^lft'c3l%f dc^oM^I 

qwr^R^n^fr^ =sngws5^ u ?v< n 

<^fcl II W^T ll aw 


i#W- 















T- 

sT^Tr^T I 

wrrnf ^Th q1% ^r 11 n 

—<& 3h^ihPki+<u^ || ^ n 

)<<T|'4>I —- 3^ hPkk-H 1 1^^ I^l4r=l-^M rH^'Hlr^ Pltlti: 

II SM II 

r— 

^I’M'jst^M^lIri ^Rh •nRh < =h«i^' J i: II ?^.V II 

- '^ J ]' J K^l4's1H I WW: WTTcJFr: 

^nc^cJiH ^FT^#T V FT: 

II w II 

k<fl<=hi— f^i^M ^ wrf%"^;4^ i ^rf- 

^r rF^STT' wfa 3TFTfwjf%T: 

T^ 11 || 




6 
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pR-rcr %”fcr %fcfwT: 


Bj«| 


^FRT: I FF ^lcWU*W<l 
I F ^ MrRrfe: I f%%W ^ciT 


II || 


^RTT ? ^fcT 


g^W WW 


sfcrta- amsft cftt %^fr ^ W' <irT)ri ^rcrrsfr 
wt^fr *rflpsf Rr^hn dcflrqft^ i <£kT: i aFff^rr- 

'H^q^xh =T F^fcT' ?fir I FJHTFcfWR 5 ^iRVkI'^K^' wf 
^ ^ctt s^if^qt ^tt ^ fwNrstifi; i ' 3T^"fsb ^1 rRrFi^- 
Ffq?qWFt *RFrftr' ?frr 'HKM^tP, SPflW^ 3FTtFc%f^ I f^Tcf 
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ffrT ^fcls^ I 1 cpRTl 

f^^lRi'SLI'-a^^f'-n Pl^-dd: I ^4^4: *fH r c|i^ || ?3 vc,^ || 








Win: u MI ^ | ^ffi 

%c*Pf: II II 

?frqy4l<cri4,l- w$ ^nfH^f^'fcT Spf: II II 

jf%vlT%^T- 

3^f<mdi(^ch4^M ?<s3 M 

^TOrW^terr— 3 ^ i41h i<ji*i'hc^*i 'ji j i di f^rwR^r 'tt^t 




■ i;j 




i 


1 a^xTi < 

S 3 

I ^ SrefrT 


sjr»l 


^rraM ^FK u t w 

=1 irl^ $fd 

1 ^f- 

H<4ftft II 

^3 II 

RT II 

II 


»ib; 


*TT^: II II 


I! 


^F^PTT TRTH^lR 


t qr ?r 11 ? ^ 




pttvt faro^opr $ 

I a'RFTr a : 


II ?<« II 


rjmi 


II l 






^^I^M^KH*c=H^r$^c1 ^fcT *TTT: || II 

'Nc^iy4iK<n=hl-— cTW ^1HpMc4c4 ^ | 3TTTfri^ *F*IW 

^fcT ^T: I cR^ rK4.Hd; I 3TT%cq% 

II II 


■^Rh^Q^i— 

wk crft JTsr% 11 n 
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WrMy4«<fldd- 3TTf^% awf%H^ 11 aTT^R^T 

31!J faded, a-M^dlHlfrl: aT^WTS'^TTfrT: an%^T 3H^HM|<chr=(’ 
Rdldfadvird ^ aid|yfdd% II || 

^frh+lR'dJ- 

afdiR: fer wrr^rrfr ^r wift ^r i 
^iR dr^i4filQ s^if^4vn^4) ii ii 

- WTtR =T dcdd 4 W 5T^f4 aqjf^ft^ft 

aifa^fad doHcfi | a^Tod fa dd4d I Rlfa <?fl d> KI d x I irTdWTd^d 

fadddifa fd °di fa^ cd^dT^tfsIvdW I firdTdTd^dTfTRd'Rt 

^rddsiMPifRi^^Md arfrfr i ^r <j PmcR^ 1 apn^MW 

dHl-ddldl H#Clfrd> K Id, I 3W: ^ddld 

d^M^r^d-.d I aTTf^pfj^ aidIdd-d^dlslH>l I diddled aifTFT- 

dd4cdfafa dMd; I ?4 yf^TRe^^lRI ddOfald Idl'd: dd4rdd>dd^ 

II II 

'flrMil4ld4ld>l- 31^ Idld ldHd>cdtf$Ff f4^TT?4 % 

aTT^Td: 1 W ydldfadvdfacdlfi aidlRRfd l aidlR =?r dd4 %frT 
fdWi. I ^4 ^TdR: d. 14d I dVldd.. II W, W II 

jfrhdRdd- 

aid Krd 3jR 5qrf^TRT?frR^rq- ^ | 

#(«i^h<iw wr ^nr^frsq?Rf 11 11 
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jfrJT: 


BEGEHUI 




ni!i 


rSJUFf 1 ! 


ft" CRT *TTT ^Icl^ [ 


EIESSEIEI 


II ?*A II 


Tm^irfp^i ^prf?r %rf 
^ i *Tct ^rfWr i <pt 


i wp^tc 


I 3TfTt T 


^frT ^FTcT: 


;: I ^FT 


II II 


*rf^ ^f^rsRT ^ I 

^ vn^YsiiiR4 11 n 




': W 


M *nftf?r ii 


rp y,| f | i 








^FT&r 'jfHIf^RT: I cPTT '41 c llfcl<1cci 311-e^H i cT^ 

'<£ff^3RR# 1% M f&(4l TTSRt wfr'fcT r^rtl(^lf^<?Y*ftcni^ 
'am<i^' li ll 



aTTqrcf *r sh4I: ^R^ii ii 





I awr ^1-cMI I ST ^ ^ | w 

RWPl^Th^ll ?<*A II 

sRh^HHi— 

anniR-Hioi^q ^%^r f^t^rarr n ^oo n 

sqrRi'ar ct^h-h^m ^rr^r^q^ i 
WI^Rl T|4 hI f^^ch4lQrU II R°Z || 
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?fcr 34HirTlPi ii ^rer: in^r *nw^r 

^TTRT: I a-I^H-FT #IT HI^M'-KT^T: II Ro«,R=>? || 
^(rh^f^^T- 

^TPT^T: WlQ* %Jcl4ril<iJI II 

^■Tl-d^JI^T — <rff *rwf i fc*i PTf1%- 

ftfW, 3TT^ II 3M!<ftf?r II gcft -J.rHrfHH'WI^ IR- 

VTFTFTTf^ "4^t-M Pl^Rl'W'MIfl I 4l^^c4N^(d^l^4W>4d’KH 




3FTpftf?r II Rov II 

viMKM 3 STTOMfdcR-^l^sft ^ | 

^ilTl-H^'+.l- 3U-c^^NI^IIH 5rf% 1%f£frqcf 3TT^ || ^n^R- 

l+if^ M cf?n^T% 3TfrFFTRT%' I ^ 'dHiqt-Mi^is^Ki sty'll?! 1% ^cTRT 5 T 
^ I 3TM?mRi: sTFFFT W^Tpl 1 r14>HM^-IIjHHr-413qf^ W*T STfTFT- 
'HIhRi: I rlW3p|^|'^lrl s^pqf || || 

Hrqjnrt^t^T— ^hihm:, * 1 &\\ ^r 


34 KM IrM frt I ^ fTTH Pl=lr4r<=f T %\shl cfl fci 3 TT^I^VI 
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trsr W fstSHTift *r*T I 

*RTt~ ^Hl^MKH^H ^T H3^frl II ^ovs || 

*TR3PTt^fterr- cPTT ^ wt ^prf JTRsftrfe- 

ftrqr^ Tisf ii hovs ii 

- 

cpkhi^i^ R^Mi^nm^: q?TT i 
-11-qfroHI WTSHlR^NI^rf ?r R'-Idd II ^ © £ || 

^TlrT^RTl'+.l- mt ffrT '{JuiMM: II ^o11 

Wr*lil4k<n«hl- ^TTWTRT^Wr^r^r >lfcK^IH-^|rMI^ 

II II 

f%^l^1MmtK u i dr^^i^lR«r||^M-H i 

?RT»ii$i*Hi4Ni srrsq- ^ ^rtt i 

^T ^TRIRfd4)S^qf^trSlI II || 

^Tm<n«hi— yi^Rrcf ^ ^urf^i ^jmr$ n Rr^fd 

II II 

- ^%rrr^Rwr I SR^cf: ^eTsf4 c^'f^KI d" 

| 3'l'Rjfd: ^FWTt^RW I iT^TTsf^ 3TfTFT- 

d'^HlRRPl ?rsr !J IsK-m I < 3}Rt|M(4idl4f''l: ygR-rilcH^d ld.d:' ^fcT 



qw^n n 


oqi^ch^Ruits fi r^r ^nfH^rr^r i 

^rr% II H 

5?*r*f: I ^ ITFFTsfR^ 

^ I IcTT PRIfcTT II H?? U 


Ml<^ ?T- IrTT ^fafaiN^Mi^lMlfcT I 

^of rW*M«iVf T i ^■ORr f^rte^rw 

ii ^? * ii 


frr— 

h^<^hk4«-mhuR' ^RTvTRT: ^44^1^1 

^r4t hi4^ t ht ~m(HP<Rt n n 

^r 3 ^ftl'*HICT sqTFT: i 

JJri-rMJ'-rhl'ri i M U Ch<-H ivf ’Ti^ct It ^ ? 3 II 
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— rrr 3#r r i i 3 -hiR^mT r 

PKcfrT ffcT RT^RilR RR: II II 

'Hriiy^KrTl'hi— art^r r \ ^rt hi^ yRR- kri^htrftt- 
rrttcj; i ap^- %RR<)rtrt% Hr=mRRrsfflR>y<i 

TRicT RR: II 'URcoiy Rm<R> 3HIM IHciRIRPT 

cR 5 R^tS^^IrR^WT RRTt Hlffl + KR: I a=f^W^FTTSsq%- 
Rrqi^ ^ I H^Thfrl 3 H|Rhn 1 R PKdd j^ThfR«f: 

II II 


^Rh-HR'hl- 

3TR|1rRTRRI#SR RR^^RRtRR | 
fTRT^R^R' RRTRR^fe: <fRt R R It R?V II 

^RR^lRn- 3RS - : 3TRRT?^: II R?V II 

RcRRRtR^tRiT- Ri^TR 3R?T ^IMIdd: I ^R^^S-icI| Rcq^TR 

R%: II HSV II 

^RhJnQchi— 

RRfsRRR- 1% f^f^RRfslRR^RRT I 
#WFRf*tR rr^ fd^i^Mm^iiri;11 r?<<_ii 

^RR'<ftRR- W: 3R^+<rMHI 3FrTR[RRRT^R^W I 

3 RRRTW fTFRR R^f^R^RKR HlfflfsMcl | 3 -m | Rh N PmcTh c£ 
3T^RR^tRRcf ^fcT R^II+^HHNi R ^feTRRRRf^ RR: I ?R 
3T^R|W3TRR3 RRfRRJRRRT | #RTffRR I ftpIlRR | 
^R^I^MllRI^ “^#R R. JRR” "3TRRT RR- 


C A 
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^mmmhi 3 ifrprf hi$i4; 3^ 3T i 
3M-^4 <HI^M fRW3c*h II || 

gdrnr^r— awrm^rriw^rf^ n it itftt- 

WWHH fnrt 3 TW 3 T WRT^f 3 T ^-44^3 I 

WWW 3 ITFf 3T Ct-H I^I^H ^T 3 1 

ardW^llfc: 3?w 3 ^RlftV 3FT: II 3?v» II 

Frqsnr^NTT- fFT ^IldlcM frl **FT 3 ?q*f: I 3 f| 3T3: 

I aTft 3 'mWTfrft^ dry |Jl<H M Pl -1 fcf^l I #T 
MI^R'^Th'; I *TRT ^ I <3T3T3f4qfrRd ilRldVdIH RlftRl I 

ITFTPTm^ d-HI^I: 3 ^TT 3 : I 33T# 3 344t 3T# 
>TlW«lf^# II ^vs II 

3 ^irH^i^-r^iR*! i 

^T^TTPt ^T -IlfrM^ 3%3T3 3T3T 3 11 3?<S II 

gdrPR^'^T- 33 fTFrf%T[^R% ^K^IHW.KVII- 

fTFIWfa ^HHI^rdlM^fWcT 3TT3 II SI^T^Mfei' II 
j usi-3d i-drdH( 3 ) 3^3 ^fc-nfq ^jfw?s[Wfn 3 SP33K%r 3 
^iRhWPi 3W: I 3 t^FcR- ^ || TI^TTTqf^rf^ II 33 WTT 3 I 
3T3FT 1 qwr crrfer^: irfcmf^r: 1 fn^rfrr^#^ 

HISI^RlrdI^K^rd'rW 3 ^'d' ^33faW3ftffTrc^3 ^rFPTF^RT- 
^m^FFTFrqwrW: || II 
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dl*l 4 >‘ %rrff *tk ^T ^o| rTr^PT: II ^v» II 

g^rTH^T- ^n% II II ^tHHI -4 II rl^Tfd It cTc^: 

MdlRiaH^d'^Hi+I^IHS^rq': II || 

Hrqjnrt^f^r— 3j ^FWftdi^HHiRichi 1 ^r 

3^.4'Hth 1 R'H^nr^PrRr %r ?rff a^i^i ^ff^sfiprwr =r 

^lRr4l^ ^Rfrl II ^vs II 

gf^rrfi^r— 

^ 4 rfiR |4 -^Ti^IwPi h^rcw 11 11 

3 ^ttr€|^t— ^ wnqftwT^ 11 11 

UcMJl4k<n«hl-^ WPJrfr I trsr^^H'HT^I^^K: II RRt II 

3 ^t%ftt— 

g^RT #f %R 4 <>h 4 ) f^; 1 

arm- fi^n%sr 344^ 11 11 

^TrWTt^^frr— ^ mt to^tt ‘^r’ ?fcr ^twr 

d^ftc^TTW '^1^ II II 

gf^rrtei— 

*-3 j- 

Pn«w ft wwifi 1 

d-H 4 lR^^uim'rTO^qt fF^T *TFTg II ^ 3 ® II 




yfadHid | cRTT H f^rRH£M«bl4*‘l MHlfad f?ST TT 

OT: WfHPfaH 514W^ I 3 ?^ T fadmfafa 

*TMi II ^3° II 

— 

m^TTOTrqrFft ^TT cHT cPTOST ^ I 

3°T M.o||^ fTTSMIc^l^oi W II 

*KlTm<fl^l- m •di'M I'KlSTslH'KIsllH faddd^H I ^ rT#? 
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IH|qKR'^rclVMpRdlc^ | fr^FcK 

^ I! ami^fw II R3R II 

Uc4jy4H<THi— 3 tow P^kh^'ctri; i arqrFT 

ffPRPT 'H RW|f^-c(^ r ^|4|J!|rl I r^fiR#^TFr 

I! R3R II 


»RMRM ^dRl^Tc^r %■ TT^FVfT: I 

df^rHI’-dRlI Rm ^ IR4dlsfr 1%R 11 R3 3 II 

- cTFT I ^?Rr a-I^IH+R-IRR 

II R33 II 

Wc^stfR^^r- foRlfd ^l^lRpRdlc^Spr iK^NlR^: ffcT 

'■TFT: | W =*r R =FTRTt '^TfaftfcT HNNfdVflS 

'tflrMI^I’M: II R33 II 

^Rtvfrf^KT- 

^dHi^l^^MlRl^dfoi Wt I 

w ^4di^n ii 

^flRWft^T- 3T?T: ^ I pJ-Rd I cd IR3VII 

RVdyjti^fl^r— PmcU^t ^Jt a^ R+ f^Fr wzf rr Pht Fgrw i 
*pft VRT I dl+4pi^^l^JHI I 'JcfR^FT 'Hlfrd + K ^fpFTt RT ?Pr 

*TFT: II R3V II 


ftR 
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=r ii rvo,hv? n 






4 


- ^ ^rq^qiV^H 

f^Fnr^ qRft ii ww^Rf^r, 37 ^^ 'H^fn^N- 

HHKiun^^l^rill^ || ^Vo,HV? || 

^frtvHQ'hl- 


Mr^bA rfPT <hl?JI-rH ^TTI 
Fsmw^i *tp-mw-m 1 -h v^-s^-aR ^ f%^r 11 11 


47^1 chi- w 'Ms1^44'l4«Ts^ shekel cT^IslH^^-W- 

WI'^sIM to|*<H i-M d^'-H fa ft' feftdW ! rf^T 

tKMcilKrprr+^H^ ^fqftr || feqojQ tl ^ ^TFl^T^II RVR || 

flcdy-MIdcfRl- ‘W ^T ^cR^T ^TFTFT -Md'dldHcq- 

I rPTT ^cfl'-iqT^MH^ faW71 rd ch<rMd Pi frl 

1 Iwi^ 1 ^xf, ft; cr^rr^^Frq; 1 'hp=fi<?>|'-ckj-iiRi ^r dc^k^i 
?ft- 1 =r % d^Tsf^f r ?ft 

11 rv^v 3 11 

5%rrf^r— 

arw: ^hKulroi 5 ?f | 

-o)^Rri w: 1 

a^njS^MMT^ol rlrffcTin^^.^MI II II 

.■ /•' Nfc.U 

^I^|oi||fHT< u l %r4xh rT #npR% II ^VV II 

- ^3Tf^Rcf ^T I d|J|'H J hl4'^ II RV3,HVV II 

•jJVJiuiTirJ'^n^vi- faz iu fc H7=n^r ^ t j-i-i irL 0 yj~ r^j^7^r 1 x i . 





I! RVS. II 
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■' 5% II =4^ “*TffFr<§H ?f?T 

t I JTTHMl: JP^T: '<l<i1K<l: II II 






T- 


m fFT f^r SRT f^=S 
drH4Q^Hl4lThl «&>«CT 

€ter— w ^rfrfr: I fta 
ii ii 












102 




grtrriT^rr— wr# wzjk *r rai^ui^i ^ppn 

^ipHHdl ^HlRHlsf^WT i i^'#r ft; ^ Frft 
L H'5-'HI°4plHcl'4 s I d<R F" FTT^ I FTFRf" *)Pl ^^ts^PTT^T tfe*l<*5l- 
^Hlftfrl r^s^T iVllR “Pgr ?l'4~4c41<1, I aTcT R-M IMI d ^ I 
^I^TRfjffrl *TFT: 11 11 

- ^iPlP^tf ’KFT frl ft ^pH 

P XWAfa || II 


Sfr^GHl- 

3TET sqrcq^q - FT^T% ^iH'hl’-rR'HJrd J I 
%F*TW ^FFT I 

fPf rf5f FRTPTFP FPRIMH ^ntw 11 || 

^Piti-h^i - ?T5pf ii 3 t 4# || <f=T a^jrrpr I - <StRH \ ^ || 

WINHfPPl 11 FVS5, 11 


^rSTRK^NvT- FJjfPdtP ^fcT 

^T: I II ^vs^_ II 

^RtvHJi^chl- 







w ftf^tj ^rPr ^tttrft: i 


M^zr $)cp ’HrtMt?5|fq 1 f^r: || II 



dl£.<t>4^l*f: FT^RKlTr ^ff ^ff : 11 RVS'fi || 


fir^ypKrfW.i— ff?f i ^fr^M o-iP^-ik i ^m ^sht^ptw- 







3 


Rt&RT: d^lR 0 ! ^ . | •Urd'Hlfa 'IfcT-PT 

f^f^FTT SPR^T Pl^frl^rRH^h RnCir^T^ flrT ^ 11 ^vs^S' 11 


fFT : WWRT %rT^ ^TcT R*mi*i^ | 

^rr tptk:pt f^snf^r i 

*4 WJ^y^l ^T WT PMdd II || 

g^rTTf^T- m-cM ?TOH; I lfl% TRcffcW 3TT^ II 

sTR %f?T II PcqR^T TRRFcRF ^ft I cR^fTR^ 

II II 

^rMy^l-i/l^l- f^frRr [ I 'tOTRT: ^Rt^cl ’ 

1^5%: II || 

grf%Rd%^r— 

^qd^i ^rt R^Rhihj 

*MI% cPTT ^M<0$ u Mi I 

^rpr 1w#r ^ u u 
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srlrT n u 


tl ■Hr^l fil Id 11 ^teftcT 

tFFTTlWWTT F# Fr*f 'HW^lHH pMdcl' * 

%rf yfci+'M-fNT hh]; i ^rfrr wit F?wft ^ 

Pl c tf^3,'H^cflf^ =l<V-ci y (cl -•fic'i^lHI^crH'HRl 

wtftwt 'HiRRr ftf: n 11 


h# ^ i f%rtf&r ft wtg ft ft 


HPT. 


ttf 


KBEGESm 


gfHFfF FTFT 1 STF oiThdlrf | 
FfdT TFT F: FTtsft WR^ cf 


Ft% FTF: I 


TFF FFT 


FFrFfFF:' 5TF 


■ : II II 


^HlrHRlM^fdPT FT dO.Tlf't FT I 
pNtl ' ri ^ | ^FfF yiF*-F*lFlft FT II II 

^ ^rr qft ffj; fffi-hifi ff^: I 

3 MThNki ' ^H ' dc^ l c*T I # ft FF^cT II F<U 
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^ItW^I - ^ ^THpHr^rHI STf^RT^ I fTPR ^RPTf^frT 

W^F^: II ^3 II 

^rqrnTt^t^r— ^uriW mf# R<1Rh"i it#t ^mr ?fcr 
<# ^ f% f^rf^ I ^Rt 5rwr $rfl^Tl>ll^l: II 

5%H%cKi:- 

VrU^Md: "i4^iM^ i 

jtjrtt wRT^rr^sr *^UMi ^ ^mt^ii ii 

^^Mtil ^11^1 

Rl-m^<lRHUI^4 ^'gr^'W^' rf3T =Sf I 
^ ^ TOd^T sgi^'qRW: WT ^ II II 

gdrm€N7r-jrfoRcT^FRT: I tHMMX-K': IR^VRVMI 

^r^y4K^4.l- }Rrf=r I rTRT ^ RcTRRf WT ¥R 

3TTCfrf^RJR^T RlfePlRV *TRT: II II 

3%*rfiw— 

Hw^urwi' ^r w*t Pl«K«i9i^ i 

•*0 CN 

stCTtew^wf^l^ll II 

^trnr^Nn-- ^ U 1HT fa'^V^FrHI^ I -d^u|^0| H || II 

RTWTR^T 9 rn dM'd-4 11 || 

5%^T%5RT- 


^ d*-M^ldfyi^lM^l4dl I 
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5fr(vFf%^| 


| <^fHill'll ^ || 

r^l^^kdR^NcRci rT^T <qf I 3T^PTT 'Hiy'KI#- 

TpfrsR IRlrt cl^m R^l RO^f: II 3 °^, 3°3 || 

^Mlrf'KI 55T#5 yd^IrM^rHI^M^I 

^3$hiR hisii^h: www: i 

q# S^f^Wrf ^TTWTtsvT: s^lfr^<?l t 
^jq^ujo|i|o| qwf^^ITt II .^oV, II 

firt 5ra*m*iki h <-rq PRc-hiR^: i 
^'^qKl*Wl*llc=u4«mi: ^T sr; n ^ n 

gdrnT#lw— ^la^T chi4^ u r 'Hi^i<?w4>K'j|^'j| *w 

II 3°V-3os, II 

Uc4|y*iR<fRl- 5^=T T£|MI4N$T sq^f^rfrT I 1 J^T 

Sr'Pf: I 3Tf^F%rT^- sq^I^T ^'■I^HI'flfrl l ^T WTW: <TrTT 
?fcT q'd'^lrll ^TcTT ?c*RRT: | Rr£ ^RUj^qcT: <+>'-11^friT ?R 
STTcTf 3Rf^ ^fcT 3TTfW 4l^H^ II 3T*ts«T fR I "Tc{l^^l- 
NifiifV 'fit ‘Rm : 4<ji 5 swt cRscr wrsR ^ ?fcr ^ ^ 

?Rt%ftfr| RR": || 3°V-3°^ || 

5%??%^- 

d^KHlRdVH-dsl^R^Mi Wt Wt I 
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3|4||W|^MMRl^4%*1|ThR'-tr^d: II 3 ovs || 

^Fr% rr^rn^r ^5^rat^«T: i 

WrTR^fPTf^ ^T tTR II II 

^ ^ftfF dd^-fl FT ^tW I 

d-m-Mmi m r rrttsstr ^rt i i 3 © ^ 11 

TUT^JRRFRT R^fd: 5Pff?f Mwi 

Holjtell^MHl^H ^mft^lIRiRTT: II 3?® II 

^trW^^RT- iRT ■f^TPfVr 3 ?fcT ^ ddldHHISl^KT 

'Jl^RI^IRiy^dRI^ I 31^1 Hdl^RI RTWT ^KTRTRW I 
il^rqwf^FTpTfWl I! 31<Jl4lfd II aidi^RcTt RW: 
f^RlJrdTc^ si^TRiPT -d I'd l"-.d,4Rdcd l(c|rd4: I 5<4l -dd-d 131: 

II 3 0^3-3 ^ O || 

llrMy-HId/ld-.l- R ^RTs4tf?t I 3l5lH-PdlHKHrdl'RRd; 

dHKTd'R' 'iddd 1*1 l%fd" RTF: I 3Tf^WFTF?fW^ SRTPftf^ 
<*><r4ld^MI$1sf4 | 31^1 MhRi^: aT^T^pff d^M IdM-bdR R\ ^T- 
pFR: FTTf^fcT RTF: I aTtiRdrdrl J 3TFT3F: $|cl '^dTTt-ifddcdd: II ^ 
5 ^% ^RfFRFT33 t Tr% I JFT J FTRRFF^ I RF: %didH«T- 
fdc-icd I rdJ-JfejRT: || RTFIFT FfFt I STslTF I FfcKf4 3^fFT- 
dd^lcdldd-HlRfd RId: II R<J»fd: F.lFdldd I R^ld^ ddjcdd I 
3TFl%^ I 3TPTT: y-Jirlc^dt F I MiRci) f^R^SRTF: ’ ^frT FT RF 


7 A 
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II 3^? II 






3TWT%r ^JTPTt I 

^ %TfqTss^f%^ ^ grr 3^=* II 

?^jt srrt: ^^tttt t ^rfrr^r 1 

#THW##F5terTTOII 3^3 II 

€&n - cRT RFFTT I ^[n^'H^lRIcI *[W: 

II II 












g 


wj — 

Fnft^T- WTW?yf ^FRrfrT^ ^ ^1H'Jid fa r41 ^ II 

II II 

4i<<fl4.i— f^wa^rrRf^ cptt ^f ‘mt itpt 
^’frT II 3V\ II 


l^cfr ^JT ^ITTWfTTsqT 


I 
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^<lTi'H<fl'=hl- fTFTT ^TWTT I ^TcfT =T *TFTT- 

%fisC: i srjprrwTr m ctaf 

r^ThRM^IHHI^r^^ cHM'dldM.. || 3 VY II 

—d^i^3i%teisror ^11 3vv n 


jfterterr 


ter ^rrcwr ^r ^nsfr sn^rr vRte - i 

-h-hiR ^nw dnt^jr II 3 v r -*, II 


•O 

WTT^rten^n^r^te ^ u 3vs, n 

- ^TW%T5rfrRW M ktR^ II 

telfd‘ II 3 TFTT: ^TMil-Hl'MI: II 3 Y<\, 3 YS, II 

^tetete— wmt i vr^rter ^ft- i ^jwterte 

dTl-WI: ^Wr^teteFTRT ! I HTP-MdlMr^d,* fte I ^ ft ^ I cc^cTra; 

II II 


jfterterr— 

3T ^I ^rr ddm<M fterT^rrw cte^r i 
a^rtetetepT srrr^pr ^ i i 3 i i 

arfT^TPT ^ fterte %^terter dr ^ 1 
3 -idHi 4 w fterte- TR^rtem^Fr 11 3 y<s 11 

^arwtenr— ftei<-c||iii 1 ainiRte tej 

3 i^i 41 q Kid^rd'mFrrter 11 ^vvs^v<; 11 



srrsqfr sfir« 

^tr^TTo 






^mr ?fcf i 3Hi<Clf?r i cfsrr ^ ¥# 

a^°yfcifW> ' fire^frr w ^MPilrV =i u F-(1^h; n u 

^RMf^r— 

^ ^r ^rr^Tsf^ rPTT ^KdlR^lcMilc+Md^ I 

dfrH I ^R+KRPfcqi^ q~ II 3^3 II 

gdrW€l^T- ydiKI'd^nR WTOPTFr ^TTWfrT II =T %R 

II 3k3 II 

UrMy^KcHihi— #i^ 11 3^3 ii 
^R h+ifi^— 

TT# %f?T =3T 'dl'+MH' I 

^dVllR ^r ^1% 5 f^TT^FrR rTS^TRf 1 
TT5T^4w ^c^m-d^«ff d^slMchi4dl 


II II 




sj'HHla | ^ ^ | ?PTT ^ cTT wrmf 

Wt ^ ^ sq^ || 3^V I! 


3FT H%r ^4 hI f^q ir=mss?rrf^ *TT5*g ^ | 
^HlRr^KHlRlcHI^HMI^r^fd^ II II 
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^P^R^nTRTT- 
■Ts^RT WTf RfRl ^f^RWTS-J- 


k^i-Hrl: II II 

II 3T4fR I I ^fa- 3Tk[rqr%% I 
| |##l?^fS|%<it: ^TT f*P*IT 
•fr^rSH fip-WST ^T^T'RT I 
fcT ^TR: II II 

^ R Rh^-'H iRl ^c£: ^Rh- 

tRw^ 3PVf^ II II 


rRr ii n 

I ^ Rp-^IrcIH | 31 Plr4r^ 

fWo^rwTTT y^l^'H'RfrqW 
; I SlpMc^H ^rWrSFRT WM R^ 
(c^'RlR ^RT: II 3SA II 

fjdl: ^id'hcl'WIrM'TlI'Hfcl ^Rh- 

r f£j J><>J I r-FTJT II C \Ci II 























^T^TT^cT 












3TT 


*TTT: II II 


^TfTy-Hld/iT.I- ST^TT 'M'^H^nfiN ^fa^sIHlPl'ClRHH 

^tri i wr ^i5iHHi^i+r=i thpit ^ i #dm*rT%sft- =TnFPf»<3 
^RT^" fTFPT ^n^TRn^fts#r^rTT^ 3TT^% II %CR II 

^RJyhGHi— 

f^FTWlPlGl^ £U*q sqi^arq- II II 


gdrRT^t^T- 3 T *5 cr^WKfa PH<f 4 »' fTR fa fa %T I ^%T 

Pi^tT] <37fTFTiH I^1 q J IHSK-lftlcj. | shfjHTpl^Til ^ %TTT$ 11 

II W II 


^rMy4k/lT,l- ^ ^TFf ^THTt 3^rpf RHl^-4H-d<- ^ T^T 

'TI^T^TrftfrT ^PTTfolW 3RTFT ^TTfrT I ST^ffa- f^RT^T 

T ^'-TTI^ITircl ^rr°lPi I ^TFcTWr^ 
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- 

%^r*r i 

Rl <1 «4 st Md 3F*T W^cj; WTW: II 3<SV II 

gTlrTH^T- '■T^sTI^SSI H<K<=( |--qc<=W R-cl =T *F% I ^TcfTssfcTt 

^i^i$iu| ?Rr wr- 

JT^T ^TTfrr II II ScTcft T<*lf%qfdq-4 *cc|RlcW: I 

RORr 3 Tcf q,«t 151 M+t^lMHq.®!I'^’HP-lrH^: I cll£ 3 l: HfNfcft I 

^Twqq^qr^cqsf: n ?<iv n 
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* 


"4 fd I fTFT 


Hdjv-FR W 4 


I 


?T R^pTT rt i 

^ f^TTRTsIlR II 3^ 

- ^R: fRR: il II 


R W II 3 <S"s II 


'•ira?:! 


^Rt 


*tfptt: i 


■: 


;i n 


3 R*r: 


jmFTWTRR^ 5 RT rt 


II 3 ^ II 


tter— 
l =wr ■ 
r : i r 


RR: I 3 WT: 3 


'1=>il3'- i ll4^ c l *T Rt'^vsI.lRl! I 

fcr wf ii ii ^rmf: 

RPT 3T^ra- %fcr RRddRTPHMiRfcl 


fw* 4 : cR 


fr=TI IR ^R 3 R =T | 


3 M fwR =n 
fsr -RT ^pRsft 


si 


9 


RJ 
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fTF^FT 3*?<Hl^l-lc=mR H 'HI Rid HI M IHrfl tW ^ |^ 

II 3^,3^v$ II 

^Rd-HQj'hl— 

TRTfi%?5 *1 is )m *ifT HiiTiQ.iiRi4) i 

frn" tt^t n 3 ^vs n 

^Tt^eTl'tii— crf^tf^Fft i a^nR-ORi-fi i gr^fa - - 

?F^RF^q- f^T-'^il^l^-Hf 11 ^vs 11 


f%^r ^1 M*1 ^'•Mro|^»-q5ni||fi| r ji ^ I 
^sTT^T sllH-H^mmi^ ^TPT^T cTrT 11 || 







• •Fir;p*i 


— fTR^ fTT%% TO TOT ^cf I 

TO <*fafd II II TOct ^frT | TO 

=T 1% TOT TOTO TO frTl TOT crff 
?rw to ii TOfirr ii TOfTTOnror TOfteroR- 


riiPii 




PSBUIKSSJI 


TTO TO TO: II 3TO II 


TOTOTT ^T%: TOR - tot 
TORTT 7 ^ TOFT <T TO 


^ 5 TO: 


; : I 3 


TOT: I TOOT 


II 3TO II 


a- 











^ItWcTRi- aT^F II II cfFT 

¥%'€F ^IFTpr <TFt% Rnf^frT *fTF: II VoR 11 

-Hr^Ur-Hl^SF.'l-Fft f^fcT I ^^if-Tfar 1 3TW RR^f 

I ^\4 a-i^f^rH^ l^'h'C: I 3 TFH^t^HT ^fcT F'RF cRfa 









II V®«a II 
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T- 

ft tt^f^cM'^I^IFTT M^r^frl : I 
drlftl^sr^ d4)4 v -^MId'+.d N |Rldr II VoC n 

f^rf^vrfsflr ^rt ’«i^wi^i^«h<i i 

$mFrl% ^TT H^cch-W 5TT **4lfe<4l$l<M{; II V«^ II 
€ferr— ^r f^frr^rrnrr^ i wf: 

II Vo^,V^ II 


T- 

fW^ ^ f^tsf^ W ^rT ^ I 




iftlKilElUEiUUlUiE&IUE 


sp^=q- < 











f^TrFTT TTrPTT ^ f%^l 

3|«?-t|c4l I 3g: Hdlf^gg: IIVR? II 

— 3HV-Mci|| ^y^y-rMI' I »TcPTT ^rqFTT- 

■Rf^ I WfTRWr^Tr^' %% *TPT: 

ii II 


*F*ft ^rwRMdT i 

m ^Frr^fr % mr ^tt crt ii ii 

















I SR" ^II^Mlci ^TR: II V3 ? II 

- ^mR^I| 41MI<M' 3^ H Pi faxt^ I ^TTW 

arsmnTT^P^Il V3? II 

5%rrf^RT— 

3^ =6TF*Tt ^srt 3TrwrTTt% SJcft ll II 

w PTTrqW te#HsH-<Kr | 

TT^rsRl^lfH^(%«r cl% ^FJPPRTTJ^ I 

3^trM^MWrT ii'wwf^ 


ITT 5^11 V33 II 











T— 

HTsf^rT rrf%f*rTp?rr: i 
4^i±HHT^TS II V3^> II 

ST^Frfr ^RhM4-dT ^iMUforlKfr I 
^MKMHyi ^T ^IRFT II II 

^-isi Him-nfr Pjoir^i ^ *rf?r: i 

^rrf^rr qt ^ ^r: f% ?r^t wfHT 


II n 
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JPTW: 


166 








168 3f%v*T%ET 

3frfc*r%«Kr— 

3TrTtsfFTt^T f^sf cT3T 5n*T «T | 

^rf%*TR3 trt n n 

*J*trRT€Nn”- 3W: 3^HI«£dcm^ I cT^T afMfrl«ft|&' i 

II || 

«^nraH<n«R'i— ^ j ki< 1 h: 1 % i 

'^uilf^rMI^ 3TrT II V<\? 1 ! 

^Pd-^Rdd— 

^WS^MPi^Tfi f| sT^T rfrT^TT^r l 

srrd^rT 3 *tt ^R«^i*Rf^rf*N»r ti 11 

m *r?w ^t^ptt i 

wf$r«*4«r qf 11 vm 11 

STcfr SWIc^iH 1 

f% 5TT t 5^ II V^V II 

*jftrPr«!tair— ^r^wi^fw siTmtrTRR^ 3^: i 

ITcfl fa'Idfc-iNd-MI Pi cRT^ II ^xi|R II V^R-V^V 11 

'■Hcq5J*iH<n«M- fc% 31^1 Hpl^rl t ^?qt q^Tft^T- 

f^f^^S^TT I d<R ddR: ’dc4c<=iiRl[$1 L lfci fnic°t 3 ilfdf^Hr^- 
%?qT^ ^rilr^iRfir: 1 fr%f?r 1^3 qfrsRrfrr: 1 trt facyfdqv?*- 
dHrfl^KIcj. I 3^wr *Wfatf)PsWWMllil^dNIdIRR ddl^N: II 
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<T ^r -Hrf^lfd >J?nPf WT *T *Tt*T^*TT I 

': II ^>3^ II 


fpf^ai^l ^l-cHM dP-H^IrM^KUi^ n vs^ || 

^Jt 1H^4,I- ’flriHl-H T T5frT II ^^IdrlPlPi II ^TT 

^I'iJr^Th HlR-dcdHJ! II 

^Trqjnrl^t^r— ^ftcrt ^araafa ^racarf^qm i stwr? 

f^rfr jflaiP^dl ‘aR iP^ui fnraTs-41-aa4'HshiPaHi'HN ar 

frl«Pd WWW: ^cR^ff|cTrTRi^ ^fcT 11 ^Wt ^V-WWM\ 11 cTr^ 

^ 3 ^ aiR-aca^ i f%c* yRi^ i a^-ai^^aiRRT 

WW: II vs^V-vs^^ || 

3f%7R#arT— 

9idfd&NM<$rk4) «iah'^sf^ w i 

R=rai 3 a.iKai^d - 4 ^ 4 ^^: ^r sr; ii ^vs n 

3 dd*i<f)<=hi— ay-u^iP ii ww ff?r n ww-. 
<*afe'*>^J|RpN'W W^?PFTT3 I 3FT: 3TT^'l^a^a> IH 
«14*3 a aft %fcT I W W WYW ^IcKHl'iH-aPH WW 
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' 3Tf^WFtsf^ | 1%3-f %cT ^fcT gc^T, 

r ^T WbllR^^rqiR <^P4dHI<iJ ^TTW 
rre;: n vs^vs u 


^ ^T sftrT HR*ftf*T =5T I 


^r ^TTOFT 



: II ^>3<5 II 
























FTsTTFTT'F =F R^iMi^di FFl) ^T =FIM<: I 

'O 

3Td^4^Mi3?r ^Hci|ft^l^|.H|| vsw II 

ytln-Hcfi^t- 1% NllFfW^FTT fTFT- 

: n?wiwwn^ ciP^'qiH^sTT f fi Ri -fl cf i ^ n 

f^FJcT fR" || vsv^,vsw || 

HrFSrfte^FF- FT?T FF F FTF §c*lM*| <#Rfr l f*PFF I 

H 131: F-qF>K u IHIF*HI.^MR: F g TT^Ici ^TT^ F FTFT 
?frT II vsv^,V3VV II 

^RhJ-iQHi— 

^nff F^FTFTFFWfs^F ^Mrl: FiFFT I 
FPTF Flftddl FTF Frl^FHVl FFFT II vsy^ || 

fn%F f j mi3i ii f^i^Rfri n 

.SHdfe 1141*11^ I FR<J fTFlF FT^Tt FTF: f^Fg FT^FcFFtF FF 
^FT: I F F Hy^-llRl FFF few 3TT^ || Uld^R II aHgl^^HIcSIl^ I 
^TF ^pff Hfei't-'H | Mt-dF±l<{l "1ITcfl Id F4<i'Hc1c=l l| 

fechleid iRdcdFF F cfSTT FlFF^I^lFl^F FTR% 

, vJ^< e it^ e n41^11^ I HilWdlsk^d Wd STFlF f^cFlf<ld FTF: 

II ^>Vd. II 

^rMM-HIF^FF- 'FTfTTFTF TFFI? lJ l Srf4?fl%T FT FF fTTFF 

Pt^Rl^F ^: r iffcT dldoi^Ft 'Sll4cfl*-H TT1?’ $c4*3l F|M^f fcl ^'r^f|*-cf- 

^ 3TH^ri FT, 3-T: frTcTPr FWfTFT FT I FTF: 

?TFT^ STF^'R 11 ^SV<\ 11 












II II 











297 


q^ftsf^r 5^ fi^rr# fq% qTsfdfy^f ^prm; i 

q^TS^fqfq oj|^ ^gts^f+irqfq- || vs^ || 

ar4t qr^rpr qrots^nf^ fq^r u n 

fp# ^rT ^ TTfT I W l^ffr ^rT 
yy^lpth^llRyic'Hiq %T Rk$^<=1c^Tldl^l cj-<-i pi ycflfcl: PTC^rT- 

PPT ?PTT PWo^filrMlm I Klc^-My^l Icl: PH - ^ ^fcT 

^l<1 | f% rorf^FrRT^q pfl^ Ptcy^y^K ^fcT W: 

II vs^K-vs\\s H 

-HrMy 4 l<<D^i— ^^Pf^^csqfcT scqifenr n 

qrwpr ^yPm-H-tJi-d'-Ki^PT yiftniRi^'-^yi^: i apnfq sf^r- 
slHd>l drill*]* II ^k^-VS<\V 9 || 

5 ^ivR#q^— 

srn^tenr i 

qwr q W&fc *l4*l*-4)cq'Mift 41^rf II '&\6 II 

-HrMy^^'+.i— MHi<0£trfilrf^' I cit4i4^ ^ w^pflw 
f%^ rl-rlrchl^l^’HKct' ^fcT II II 

^GUlGHl- 

4Y qTpqqrfpr Trts^qq- qTPPrpq# qf|: i 
qqq *h44 5 hih44R ^ 4t 4^ n it 

gdrrR^t^T- % q?: 3Tq qrft?r qts^rq^T: I u.y^rK^ IR 

II \ 3 &^ || 
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^TT^rqTl^^T: I *FMc4hR| STRH Mc=| l4=l 1^^)^ |-fl4 

| 3 ^: aTO^%^Tnr 3Tl^frf^TTf^T: 1 ^'H-l ^FT: | cf^T 
^WcT II 3444^1 ft || vs^ || 

mvmtegtex — wrmc ' ^TxH i ft^ : wnF^crfte^r 
WWFfV ^c^Vh^I I Jjf^T: ^<p4-H M iq%c<H cprf^cWlt: 

f^4?\s!.l4yfriMKHNchl^MT^H 
MW. ft*4<K4*4K<fedl: I ^T: ‘^ScT fTFT ? ftc M '' |ft^H ; | 
9$FI: ^Trqrcf ^4%^ I SFT": aTM^Ir41ft-^q : | 

^<^ e h ^T: ! <^4 4-4 44r<4c=ft<=|IH<?i^|ftft i)|c(^ || vs>^ || 

%f?t f%%v> g %cr ft^ft | 

jn^T¥434l^l*4NI^4|44R ^^frh^lM^lrjJI vs^ || 

^Ti*4r0=hl- ?T ?PT 11 vs^ 11 

«rqy4ft<fi=hl- ch^HHMHly WFFFT f#T q^t ^c*||<t>k4> ;, qcT: 

^Trqt qr ^c^-HV'H: | WFfr q- fipRliR'Hiqch: | tspqx) | j | , 141 q q| q^q-fq- 
TF*Hlftr 4 l?S ^ ^ || vs^ (I 

^.frh+lft'hl- 

44rql <J qwts^T FTIV RT^FTT I 

cniQ^qt %5n#fr srr sit n VS^VS || 

4J ) '(lTl'H«n=hl- cll^ — 44 c4l ^rTr^TRFT: 11 Vs^vs 11 

WqjTRT^t^T- 34^H<?j-HM|4<2ftc4l^ ^ft" I |vs^vs| | 
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5%irf^T— 

'TWWl I 

riwra- ^ivftsq- Sgq% #>RldJI v»^<S II 

>iiRl«iN«h^#nr: 1% ^TT^rg#^ II n 

gdrTIT^t^nr- 3TOt ^FTf^T: II \S^<5,vsV*. II 

FrqjRTt^t^T- HMl'KflrmR^MNliN JI (rl R^l^. 

f%f^r5ffw 11 1% 'hKulft'ft' SJcWf^Tfat 3T 31gH H l J H ^T I =T 

fefR: | rPTT: I ^TPST: I ^T: *cPTt '■H'l^Rl 

cPT ^r^ro|^c|NMR u ll^ II vs^<i,\s>^ || 

^Rh^=hl- 

ww g ^ttvt i 

^ %tT^T ^ TOSIrfTT ^Tt(d^rrR)d^Q<ilM4l II vsvsa || 

gilrlHifl^T- f^T =T f^lc=l'Al«rc' ^TT^ II 

5nwi# n r^w i ^ wtt^ i m wr(aT)RiiiRi-n 

d vi'H<<£l*Tl f&<=l -rfl^*f: I (vsvso 11 

HrqjRTt^t^T- 3T^ ?TfT I TOsfa WTTO fTOMRsTC' 

?c*TTf I 3TTO3 L ^TOI fePrsfr TOr^ft^itacqiRJ 

IcqT? *T II vsvs« II 

* 

3f%rr%3FT— 

?T ^ TO I 

gg^<flT^r^qf rldf^’HRtl’aH^I 
^nrTssf^q- rTO MW g *T ^IrT ^RlrT 11 vs«? || 



3 




PJI--JI 


Sgjl 


TV'*: FTi?[; | 

I vavs? || 

^ zfk II =T: 


'FTTa ^FT: I ^Wt 
T5T ^FT% F ^rjr $|=H: I 


ESSIEtlHttl 


ftW: 1 5f 


|| VSV9? |1 


tfawiWsfer < 32 - i 

*\ 

*T Pi'Mri Q.tfi-q ^ ^TPT rl'S^Q.rf)<4<4>-H || V! 


[ILg|RGmmK»HERmCiaE!!l 


II VS'®** || 


II irsvs^ll 


iueMkuisi 


I ?T^r 


5T f^RT ^ 11 vs\3^ 11 


} **#v £■?.' ■ 7 

=TTf^cT rTSFT W iTPjaff^rT 


II II 


l|VS\S 3 || 
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Tiwffc%%fcr ^rr t^rfe%frr ht f^rnr 

#.M*MUir^ ti vs'o^ || 

3&v*T%«l'- 

«T cf7«FT I 

*rfa«i*nfer ?T hthtsst *frq?r 11 vsvsv 11 

^ttr^rt— qw >iRm^ i snft ^iRcm^rtiR =r ^ 
^TT: il VSVSV II 

«rw*f)G£tan'— >rf^wrfer ^ i ^nt aniRPirqif^fci hft: 

II vs^sv II 

^Rh-nPHi— 

Pl^^ch^o| ^<441 ft 5TRT ?pr I 
H cTW Hlf^r1dM>4t HTHtscT: ^ vrf^Tf^ II vsvs^ II 

R^cll ^kTrfr *R%T WTTW: I 
3q«j|vjq^fq5qnr sT^rq^RT 5TT«T^ | 

^qfq 1 ®TTRT !! Tt ri r RWt '3FR^ 11 11 

gdrPR^t^T- y+l<KKu||ft f^RTTR^T II 

ftRcfcc-M^fri 11 ^ ci<-h i<i; I '3Thfqqqr -qrq^qrRT'qr«i; i =t hrhcT 

pR^-«IK~Kl'} ,J l qifadRqqc4Kp£l^V =q- ^f ; | =mi f^ 

Hrq ^fqrqnVr, f^sf qrr^i%sf^ ^n#>T, -Rpr wij^m ^cqi- 

qrf^tcRsf: I W PH ’jJhFPT: II vsvsR,vsvs^ || 

HrRsnfTt^Nn-— PiRRh^fd i I htht- 

qkqcqict i 3 tRtR£ q^nstft# n vs^vsvs^. u 










5 


K?21fedRM5ifc?IRLll!l 


E STS? f ■ E? ft I Kill I 


nr»i 


UECTjrgJtgfetsafi 


ISISkT&XSSI 


PJftEWai 


STW 


I 


^ I ^rPJ^ 


r: N I WM Ic-=l ^413 : ! 3TcT 

FFT^: I Sp# | 3T^rIT 

?fcT Tdf^FT: I <f3 
T^F^RTfr II vsvs<?> || 


Trfr q^sfq 4 ind^f ftrcqr^r ^ 

T^r-cTTrCl^l- ^ ^TT 4.^-Fi I 3Tcf 

^ II ^f^FTT W: ^FTrTTfc: 

c5"R rf^fcT FFT: II V9<£o || 


^9<S© || 


3TTf II *RT 


f% I 3TT^q% 
3TT^F fir^nrF 5RT 
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jfrFTRf^T 


41^=11 HNIMTi I '^4R--W' gf^f^fcT ?m: I 3Tcft3Wf4wts^r- 
JTsrfqW^W: II II 


^R^Rd-i 


^*Ml4lRR sqsf q(^)Wreqqrscq^I 
fd^Md^ddRd d^T-q-KI RlQld: l 
^TfS|y'H4rddNI^ sqq tTW idMMd^ II vs<£S II 


d4ki41 q d^'i d<i41 fqr fqfwnr i 
ddl4l %fq q^dfHdl-fl *TcT w ft II II 

^JJ-d'H^ld.l- 4*1fe<=hPl4qqrqcdPl4t| K°q ft&q|rqyq |;qW4sf4 

qiw^fr 'Hdi^lRRi gfqT dq smEfrRR 

ItH-’M ^FRftrqTWt 'T'teR II 

«ra4|ld II 'H't-.HcPl^d 37qRfrT ^^'l^lddd I d^T^'t-q aTOcfte- 
^rcK-q i gcrFWcq^T 4>qtfq<-q-cii^qVqrl 3iwR% wi- 
^hhRiR.: ^hhWIRR sqsff^rfR *nq: t cppr srw: n ii 

^rqjnTT3[€t^T- 'qfW’tfNl ^TCftrRT^t^ ^fcT gfrT: W$- 

•y R^qqqcRqiq Rqfcf rPT:^! Rdd 1^1 M*q y friqi^qRi 1 cTd" STfTFTFT 
dddR^^lcq^ypH^qicq yiR^^I Ri^q^flR TOFTTW Rrhc^qR 
arqRrdiRdi i ^ qiqmiqR^sFi #,pq<i«i4i qfV ?fcr w^rairr 
q^qq^tqi^ smRR i stoRR siR'-h ^tRwr- ^q^fe-iR 
^HdRIiRR RRs^rft ^rsf W: 11 q^qisR-qy n-yq vi<i-fl Rq Ri 
q-q^R^R RRm qRR i ^pft ^rqi^- 

'5iNq>rqidq cKiRlRlR n n 



wts^TR- i 
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IdUiEEjU 


II 3TM?RR I ! srsjfccTt 

II II 



^IRcTI': 
II II 


HrfNW: I 3TF5T jGt 
II ^3 II 


I 

f%*T II II 


ff^r ?T 3TTWTT^ I W * 

nwurt ^iwmT ^rf^ ?fcr *tr: i ^ ^13^ 
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f%*?F tttt t 


Co? II 


ii jra 


Mipi 




r*R?i"i 


fwt tttt Itwt 


ii sprrafr II WTr 
Tftdr TTT: | 


MfUWRI 


Co? M 


I ^RTSl-T 


'w f| 

fWFTFn^r t ^rr 

w.vt.r h-rc) 


<;o ^ 


fil^lroi w MW ^PRrPT I 
T^T^T *T cTrrrW || Co^ II 


TT Tt I TT#T 


I rTT 


3i^t 


PI|R 


Uiril!RII!l 


x TV$t 
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<iGh*GM5i' 


4^ lrT=h TRFT STOW TT *TT | 

4^4ciissT3T# tt ttR WTpfHjyfr: n <s©^ n 

g^rw^FTr— ttrt ^scwmrqfer^i ttt u-wTl^ftfci' i 
&R| fe| <11 S<t4m <4l Ut I ^ 1 all NTTTTITT^- TTSsfSKr TfTTT 
TTS^RT: I T TrTTWfrf^ TIT: I !TTTT- 

TMidTi^ II dHddfd II TT TRW I TTTTWfT: ^WI^Nt: 
’WTORT: II <S©T |j 

TTiyTtTftTT- T%fd" I TdVd4: I TTl%fT 4tRlTcTT: I 

3TFRT^t ^yTTTt Tcf% I T 5 WT SrfcT TTCTT; I ^TTTPfn#': 
y^TTTfTf 3RTT: II <S<=T II ‘ 

jfrsrfiTT— 

3iuM\£i4*n^ t tfrT i 

aiTdTH^^TTM TT ^Tsf^ TlTT: II £© 5 . II 

gdrm^lTrr— arTTW^rtr t*tt4%t trh^^<t4- 
Tt^>f^FTl5TTKT TT=T ffrT f^TT JJ^RT | TT TTWRR^- 

4<M<WH^H|441m«H^p*HI'HI T I^Trf^T- 
-WH-TlIcdTI dHddlddTIT^RTfT fdTTT s[S^T: I T^^TRT 
TTT^WT^RT I ^RT: ?RM f^FTftfrT f^T'KIcdTl' TT 5RT- 
Rm>J|f2|RV 'HdWKJrJH^i TT I ^T*pTT H I ^ l^i-^TR^PTRRr v 
aRfsOTT ^FSFTTTJTTi^ *1*1fa 4ITTdJ^^icldll4dlT ’ *l*| , 4YPfa‘- 
^TR^TTTTTTT TT *«d>d%fa TIT: II II 

TTTTTTt^lTT- # $I«*kR T ^TT ycWT^THPTT^ I 
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cP^T ^ JRW-. 


323 























326 


















32 


sTFf^FTTTWtWsT^ I 

■^rrap-rfsqr^Tfifci' ^■Rif^fcr ^fW: n <s^,<s^s> n 


#Kfcr 


^TrqjnTi^t^T— mrt qfr^rarr +<ui«&qicwfa$^H^i^ : pr 
ftearnr i jicq^ifcftr uRh'^iR’a^ ii i 

iTFrpr 3 t%rtw w qrcqfcr ?f^qm<|iwpp#3^f 
'■flT=T: II <S^,^\s II 


5 f%vFrfi^F— 

qfNm w ^ i 
srqTtwfq u n 


grtrw^tqTr— <r tOihhii <sr<5 ii 

*n*Bnffc[ftajr— w aT^rarqi^ i ?r M'R rj rrq^ I ^ 

3 WraT^R 3 |- ^Itqirl' II C-^C, || 

5 %JT%qrr— 

fwr 'fi f»ra 4f-i ■<$ ^%r rTcj; 1 

3 f% ^rrqwsf^ f% rffr: n n 
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f^=Wl<*nT 345 

=nr— 

■gfrF^Thl^ *MR I 

R 4 Rf^iR^i TFRrtsfr m i 

^fftsTra^mr ?r?r: II <s<<? n 

t€N 7 T- dTRr f%WRrTRT -HHl^LKl =^^t- 

ITgW^Wi; I cfcT: $jRh+N|lN MliMd^H WMI^ ll<^?ll 

l4R<fl<*l- ^f%^r*rrRRfd I ^ ^dftfd' fTFf 

rs rs r\ rv r\ 


ildld Sjllddd^ ydl ^-dlldjd 1 *MT 

N R><dVr WFTW ^SHTRrdfd : d^T I 3TcT: 

cftRfSFt ^TSi^tf^chl dT dRldWT 3^FfK: I ^Ft <£ 

PTcT: STcft^RT^: «lNlRR II I! 

FT- 

^RTrfr dR F jjTFT 3FT d^mdlsfcf rlcT I 

%qr%*W hmi^ <rf| n u 

T^tdTT- WScflf^PT^ I d^fTFP^ li II 

hR<TR|—- dF^rf^R - I dfawfaId<<?ldd4^5ft I 

nwrsRr ytflftRRi ^^-didd'lsRr ^tRRt 

ii ii 

RT- 

foj^Mui^HvjiroiR)^ dprr^rr^^r i 
?tR ^K^VRMrNlTt^R-rj, rf3T rRf l 

^wrf^: ^t %rrft inm^r vrRvr m ii n 

























f%^r sTSPTiif Wr$ 
^rsfr ?tw 




!R?fJR 


I?JM| 






























II II 


— aifty sf^r i 

WZ: 3FX, ^^ffcT ^T W: aTT^Tr^ ytfldcl II ?T^r ^T I 

3TcT : W^^f: I m VZ: *T%fcT ^ ^T ^%f?T W McM I 

'5T$FT: ^T aw^WT I 3W: 3^ 

^ r^TTsf^ dMc^'-T ^l^^fFT $cHI^ =T I 3T3T 





•» 


rj|S »irr* ■ 


II II 


SilHUIPJUl 




P!li*ll!l 


II <iV9V H 

ff 

fW Tgf I 3TRR W: 

^rRfd I 3TH lfi-| Id | q 


^TTW-"Wr^ I rfqToft' T cT^T_ 
' W: 3RR vrpf ff?r rfrf^r- 
I RT 3RTW 3T#T I cR J 


*TR: I 3RlNdfHfd 


struts: ^ 3Tf% 


^TR: II <ivsv 


;:ir>c: 


f%=snfqwmT ^TtIT HT I 

£$<4ci 1% 5fT rlfvmiSSilu^ 11 11 


f% 5JJ q%- treragra- cTRST^R f^Tfl 


II || 


3TT% 


*T FTTR RRW 11 11 


LirsitSEQirsBpii 


jin 




















f^N ffl 












II II 


Wl — 

f^-^rolilll^un fqfri rlT cpf ^T II II 

*T ^r^mR-r^i =3TI 

^nf^prt ^rr wr ^rr rT^^rq; n n 

*r€Nn-- cTT W^n\ I | ^ 5Tc%j gwfrT || =T 

Writ =T ^T<# I ^nfrT^PT: f^rWTFWTPt «WNK U I- 
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^cdil-HId/Rl- WTWt^rqT ^-0«h<lR» f%^- 

WTFFt# 5T ^ I fWd 51% 3TKt% f^r^^wfcT^r: I 

31d|<]4 <MxdV1 3-HKlf-ldr^yiRj ^Tf^TWlW PT ?f% f^T: 

|| II 


jfwrf^r— 

rlrMTlW^HsMlfti^Wr II It 

gdrnrit^r—drd'fri' dviddwn^ f -\ n 

^rqjpffl^t^r- sprfrr 3TfWTFTT WT <PT RtWKc^d' 

Hcft^TcT I dff 3TOcT: 'Ht^H ycflrd^=bKKpl4-d'fld'l?dlfrld'ldl ^rT- 
'dtfl^lfoi: -WiRcdls^ 3^4id I 3TcT: ScftWFTT ?clT 
II II 

^Rh-MQchl- 

Hf^rqfq- rT^Hrlf % I 

*T*f ^ 5R«WRMS3[ I 

3TfT«^R JRTT 


II II 
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^ I 'tK^lRfd' *TFT: I 

3Tsff^qTS^#T wf^WTT^RTFr ^TW5Rf%: TTf^T^T: 
WTfTFK 3T% (sh^-Hl°T: aTW^T *3=T ^IRfcl *TFT: II <^V9 II 

^fwrfi^r— 

^rgq- ^ rirfiT^r QrTN^ 1 
wr t^w *r 5rarr% 11 ccc u 

^<H+ijR i— ymfc^wi^i ^fw ^fq^f^Ki-fl f^f^r 
^rfcr ii n grfnt *Mi^wf^»TFr y i (ri -H i Ri^t^ i 

^ ^FTfcT yaftWFf ^R; | fecfN I yifd'HlRl^rW^ 

^r WRf ^'HviNIcl #=T I ^ 

WfRTJ ^FHT^Rr T £^°T ^p 5 ^: II II 

Uc^yJiK'fRf.T- sl^xIHI: 1 J?^Trr ^Hc^H-rflfcl =^W 

<ht^<T^ffqT ^rqi^ 1 =r ?Rr Rr# r r^r i <r^ycfMHH ^M 

-T, ^ *Tr^ =T ^feT ■Ml^HI' 1 <TW sn^ || 

^T<=K-4 MR-HIfc|l-HIrf^fcl *ITT: II II 

^RMiQHi— 

• r>v *\ *\ ^ rv *v 




t u <s<£? II 
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r i cptt qVr fM^Riw 


li <^v ir 


ft^T- ^TP^jftfrl | iRftrFr g 

^'pH'^lR' ^fcT I *dc<Kce|HRltfc*llcM<c«l ^rf^Rrl: | 

rl%%: snw^f r ii (?/?v--??-£) ^ 


II II 




3t?t: 


5TfW ^Mrr: jrr I 

rT£Rll^l sn^rr^rsui^i^cii sT^r II <SVa II 


<?faTT- aR 


II <£<4A II 


»iir!i 


miMi 


hekck 


3TFFT ^ srf?r 


iiisacci 


i^^rii 
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^fd^GHl- 

f%^r %jJd<HiRronc^isg- 5 qt ^tft i 

qpppqII <S^ II 

^Cld-H^l - r^MIW: q^T *J# WT^xC ?fcT ^Idd: II II 

Urqy4k<n<*i— 'jsrf 3T$rfirfcr h<^<: i ?RTr ^r q^ftrfr, 
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